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VABAKALEBARA literally means taking 
new body. The soul is immortal but it 
sides in body which is mortal. In death 


soul departs from the body only — to 
a new body. So death is regarded 
as transmigration of soul. This is 


is regarded as Paramatma and the 
is part and parcel of the 
God al 


or soul 
gramatma. There is Abatar of 


f an earthly body. Nabakalebara 


dicates that. 


The legend says that navel of Lord 
trishna did not burn fully during crema- 
om of his dead body and came floating on 
© sea in the shape of a log of wood. 
he image of Lord Jagannath was built 
nd the navel of the image consliluted of 
his log of wood which came floating. 
Vis said that Adi Sankaracharya came lo 
uri for darsan of Lord Jagannath and 


cording to his advice the images of 


NABAKALEBARA 


Balabhadra and Subhadra were also put 


along with that of Lord Jagannath as 
symbol of Shiva and Sakti respectively. 


IL is also said that the image of Lord 
Jagannath was built for the first time in a 
year which had two months of Ashadha. 
Since then Nabakalebara is being instituted 
whenever there are two months of Ashadha 
in any year. The Daita Patis who build 
the new images on this occasion 
almost all the death obsequies. 


observe 


Lord Jagannath. Balabhadra and Subha- 
dra appear in Naba Jouban or in new 
youth on the first day of Ashadha. On the 
second day. they move in the chariots and 
people get glimpse of them in the chariots 
as Patila Paban or the saviour of suffer- 
ing humanity. Whatever may be the 
legend regarding Nabakalebar, we should 
think more about the philosophy — behind 
it. the significance of it. 
Balabhadra and Subhadra 
many ideas and 
n 


Lord Jagannath, 

symbolise — so 
conceptions. It is not 
sary to discuss about those in details. 
In brief we ought to realise that Nabakale- 
bara is an occasion to initiate ourselve 


Ss to 


NABAKALEBARA 


ee 


new aspirations, 


new consciousness and 
new hopes. 


Ashadha symbolises | everything earthli- 
hess. There is an initiatio 


m of all sorts of 
desires, longings 


and activities or, to tell in 
brief, initiation of earthly pursuits during 
this month. With the advent of rains the 
Peasants initiate themselyes to cu 
in right earnest during the month. 
words of Kalidas, Ashadha 
intense feelings 
of the lovers, 

ing earth starts 


ltivation 

In the 
also brings in 
and emotions in the heart 


The barren and rude look- 
appearing green which 


is 

the symbol of earthly beauty during — this 
_ month. 

Indian Philosophy, Indian culture has 


not discarded ‘the body. May be many 


amples of Tapa 
drawal from the 


We adore them 
But on the whole, Indian culture 


speaks about a life in which me, a 
importance and significance. T. Dia 
it is said “Sarira Madyam, Khalu ai, 
Sadhanam” or look after the body 


should 


be our goal 
Dharma, 


Artha, Kama and oa 
bhagabad Gita amply speaks about I 
a life to be lived. Nabakalebata 
imparts the same message. 


ertel 
which symbolises soul is being ins inti 
the image from the very ae 
Every birth is to be regarded as 


pace on the path of evolution. So 


* + ira 
kalebara ought to infuse in us naan | 
strength and fortitude to go abe i 


create a higher y 
evolution. Let 


on the same p 
This is 


noral life in the as 
the society also 4 FT | 
ath, the path of evol 


what we pray before @ 
Jagannath, Balabhadra anq Subhad!™ 


DR. MAYADHAR MANSINHA 


It could not be that the deity that is 
he ‘Lord of the Universe’ (Jagannatha). 
id not belong to Orissa whose soil He 
has significantly blessed as His habitation, 


Naturally enough, Orissa’s glorious 
jajapatis treated their sprawling empire 
as no more than a Trust from Him, to be 
looked after, in correct conscience, them- 
selves being only its humble care-takers. 
When they returned victorious from mili- 
fary expeditions which were almost day- 
to-day affairs in those spacious times, 
hey surrendered all their precious spoils 
to Him as rightly His. And to the in- 
Humerable feudal chiefs of the empire, 
there was no greater moral curb to any 
Ort of treasonable thought or behaviour 
gainst the central power, than the fear 
Of dire divine retribution from the Omni- 
Potent ‘Lord of the Universe’. 


If the Lord spiritual thus helped and 
0-operated with Orissa’s Lords Temporal 

the down-to-earth daily 
idministration, he was never any distance 
way also, from Orissa’s frequent military 
€xpeditions to neighbouring land. If 
the Oriyas won glorious military triumphs 
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matters of — 


over all their national 
over twenty centuries 
Orissa’s king and 
wise enough 
glory entirely to 


ene! 


courage or their skills in 
ments, but attributed 
graces flowing out of 
fect. The legend, so 
Orissa, and 


sculpture and poetry, of 


black and _ white charger 


..Kanchi Vijaya 


pooh 
their national as w 


Purosvttama’s Orissan Army, marching to 
wreak vengeance on the impudent Prince 
of Kanchi, is only the symbolic my thifi- 
cation of | this universal feeling of the 
Oriya people that the great Lord Jagan- 

was an active in all 


affairs 
fell to 
as individuals, 
His grace, 


participant 
ell as personal 
and that whatever Prosperity that 
them either as a nation or 
Was surely, merely 


THE LORD OF COMPASSION 


AND 
DEMOCRACY 
And this attitude — of emotional 
detachment, reducing — oneself tomes 
complete zero, as preached in the Bhag 
vat Gita with such con 


sistent vehemency, 
is not merely a bye-gone demonstration 
of history, but is being enacted today, 
even in these modern, god-less 


mechani-- 
cal limes, in and through — the world. 
famous car festival of Jagannath, Year 
after year, Orissa’s stil] 


SUrViving titular 
Gajapati, the Raja of Puri, wields the 


symbolic golden broom-stick as like x 


Raja of Puri 


performing the 
of chh 


era-pahanra 


rite 


| 
7) eae efor 
Scavenger, to sweep clean the road 
the Lord’s chariot starts on His Bi 
of compassion. for the unwashed ‘ 
proclaiming to the whole world, waa 
very act, that he was no higher t a 
commonest of his subjects, bet 
king of kings, from whom only, “al 
worldly status and prosperity and a” 
achievements, righlly stemmed. 


Jagannat h, 
and goddesses of : 
the God of Democracy, par exe leh" 
He alone, unliked all other divine ‘ ) 
lies of this sreat sub-continent, Bi f 
oul of the spiritual aspiration — “a 
“Smmon man. If He came to Orissa 
terate and unsophisticated Savara 
in the dim Past when perhaps ova 
earliest chants of the Rig Veda vee 
heard or known, He appeared also. ° 
Same plane of existence as that of 
devotees, gladly accepting . an op, 
habitat under a forest-tree, along: 
the crude food of His simple worshiP 
He has kept up, through centuries: 
Kingship with the common. folk, ( 
midst of royal luxuries that were sho” {lr 
on Him later on, demanding, throug! 
Car festival, close association 0! 
descen dants of those pre-hist 
Savara devotees of His and rome i 
Content with “Ncooked food such 4 oe 


‘ arr 2 ide ay 
latter ofered Tiny in Tis forest BiG” pt) 
Somewhe 


among all the 


i eon 
the Hindu Pane 


if 


in| 


Ted 


on” «the |) bani, mg 
Mahanadi. 
sell 
Pgh 
Lesh a 
In ana through the ear yall 
Jagannath 


Performs also the np i] 

Sattwa ideal of Vicarious rede ie 
Pe : by t 

first to pe Promulgated in the w? 


the Mahayanj Buddhists, but sa joe 
DOMs thie main plank of Christian 


9 
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Rides forward and backward on the dusty 
Broad Way (Bada-Danda) of the holy city 
of Puri, in the celebrated car festival, not 
Jagannath, that is the Omnipotent 
‘Lord of the Universe’ but He, who is Al!- 
merciful Patita-Paban, the Redeemer of the 
Lowly. the Sanctifier of the contaminated. 
This is a reversion also to His days in the 
forest secrecy, in close association of and 
deep happiness with the humble folk, 
wrenching Himself from the royal grandeur 
in which He has been made to live by the 
successive royal dynasties of Orissa, inside 
the sanctum sanctorum. The Lord, out of 
His sheer merciful consideration for those 
millions of common men and women who 
lack the knowledge of books and haye no- 


ORISSA AND.... 


thing but love in their hearts to offer Him, 
exposes Himself to the risks and rigours of 
a symbolic journey on a dusty road, 
familiar to these millions, just for the 
opportunity of showering blessedness on 
them all. 
A SYMBOL OF NATIONAL 
INTEGRATION 

If Jagannath is the peoples god, 1n 
practising absolute caste-lessness, in pro- 
claiming His faith in an egalitarian society 
and in His concern for the common folk in 
arranging for them, out of His grand 
kitchen, delicious, balanced food at cheap 
rates, He stands also as a spectacular sym- 
bol of National Integration, the free 
India’s most burning problem. The blue 


Car festival at Puri 
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stone that the Savaras had picked-up, is 
supposed to be the fossilised un-burnt 
heart of Sri Krisna, thrown into the waves 
of the sea, that had floated all along the 
Indian sea-board, to rest at last, on Orissa 
soil. In this interesting myth, we clearly 
see an attempt, at a spritual link-up of thc 
entire Indian sub-continent from sea to sea. 
If Jagannatha is Krishna, as well as Rama, 
He also is the Buddha, as the ninth Avatar 
of Visnu. In his daily worship, the blue- 
blooded Brahmin gaily rubs his fair 
shoulders with the transformed but still 
dark-skinned aboriginals thus putting into 
daily practice, the most vital line of king 
Asoka in his famous Kalinga edicts—saba 
manisa me paja—All human beings are like 
my own dear children. Thus national in- 
tegration has been a reality for centuries 
with Jagannath, though it might be much 
talked-of now at Delhi or Calcutta with 
hypocritical loudness. 


ORISSA’S TRIBUTES 


above 
around 


described 
realities 


The grand concepts 
which are day-to-day 
Jagannath’s divine personality, 


have had deep impacts on Orissa’s 
social life. If Orissa is the least caste- 


conscious state in India, the credit might 
directly be attributed to Jagannath. If the 
Oriya people as a whole, have been so 
immensely benefited by their patriotic 
Rajas and Maharajas, it is beacuse, there 
was the ideal standing before them all, of 
: whole empire being looked upon as a 
holy trust from the Lord and no personal 
property of anybody to be sqandered away, 
according to one’s personal whims. 


As the Lord condescended to so 
completely identify Himself with the Oriya 
people, they on their part, have tried to 


offer in His services, the best that their 
culture could offer, their dance, their 
poetry, their cuisine and all other luxuries 
they could think of Jagannath, in a very 
real sense, may be said to be the custodian 
of the finest flowers of the Orissan way of 
living, least contaminated by outside in- 
fluence.: Rigorously rejecting such noyel- 
ties as mill-sugar, potato or cabbage and 
tomato in his holy kitchen, Jagannath 
stands also the most swadeshi, the most 
patriotic of gods in Hindu India. 


The entire ancient and medieval Oriya 
literature is deeply charged with Jagan- 
nath cult. Many a_ precious jewel that 
Orissa’s monarchs offered to the Lord has 
disappeared from his treasury. Bul the 
simple, passionate tributes that Orissa’s 
poets have paid to the Lord are shining in 
eternal light. This humble writer could not 
do better than ending this short sketch 
with the deeply devotional tribute that the 
greatest of Orissa’s  madieval poets, 
Upendra Bhanja, the most celebrated 
Romantic in Oriya literature, has paid to 
our Lord’s Liberal Personality, in his 
famous Kavya, Koti Brahmanda Sundari 
(The Most Beateous in million worlds). 
says Upendra: 


“Let it be known even to those who 
know, 
That there is a city in India that is so holy 


For being the Lord’s very tabernacle, 


That its—very soil 
Of even the deadly 
holy men; 


ean redeem people 
sin of murder of 


No less a person than Lord Shiva, 
Standing witness thereto, 

He himself having left Kasi, 

And taken up His residenée here, 
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onvinced, that this is the very 
crown-jewel 

Of all sacred places in the wrold.: 

Here, there is no need for expiatory 


penances 
\s. the twin holy acts of listening. 
To the resounding sacred music at the 
- Lord’s shrine 
And partaking of His food offerings, 
Are enough to exercise one, 
Of all the evil effects of sins. 
The proud royal banner on_ the 
Tower 
Loudly declares, therefore. but this—: 
“There is a more cherishable spot 
Phan this, in the whole world.” ’ 
The eternally roaring sea, 
ature’s moat to the Lord’s Fort, 
Does nothing but roar away, So to say, 
All the spiritual ills, 
Just through a mere dip in its waves; 
for, 
Jagannath, the 


Sovereign Lord of this 


Conch-city 
istributes blessedness to all castes 
ithout any discrimination; 
Phough to Him at whose feet 
“ven Lord Shiva bows in revernce, 
Phe epithet of an earthly ‘sovereign’ 
is but metaphorical. 


Lord’s © 
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People come in millions, from all quarters 
quarters 

To this holy city of Lord Jagannath, 

As they have heard of a good Master 
here, 

Who is All-merciful and Compassionate 

Redeeming the Lowly and all who 
are in distress, 


Indeed through the twin festivals of 
Bathing and of the Car journey 

It is as the Redeemer of the down- 
trodden 

That the Lord comes out. of His palace, 


to broadcast 
Blessings of Release and Redemption 
On All and sundry. 
Lucky indeed am I to have been able, 
To thus describe the glory of our Lord - 
And as I do this, 
Each of my hair quivers 
In sheer beatitude”. 2 


If This humble Upendra 

Has had the renown of a Poet 

Among his People; 

What doubt, my Lord 

Is there that that is but Thine Merey— 
The fulfilment, by Thee 

Of mine humble wishes ? 


With Beat € 
ith Best Camplimente O} 


er 


CALTEX (INDIA) 


LIMITED | 


| 


Silhouette Picture 


Artist : Sriram Chandra Rout 
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agan pout 


According to the tradition, the 
of Lord Jagannath at Puri is 
and so old that its history is lost in 
obscurity, and the dieties were enshrined 
in many temples which perished in course 


worship 
very old 


of time before the construction of the 
present temple there. I intend to discuss 
the date of construction of the present 


Jagannath Temple and its architectural 


features in this paper. 


THE DATE OF CONSTRUCTION 


Recent research on the history of 
Chodagangadeva, the founder of the Ganga 
dynasty of Orissa, has revealed the 
evidence that the Jagannath Temple at 
Puri was constructed by him before _ his 
death in about 1150 A.D. But the histori- 
ans of the 19th Century like Stirting, 
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Goal 


unter and Rajendralal Mitra and others 
had to depend on the account of tradition 
of Madala-Panji for writing their history 
of Orissa and accordingly they wrote that 
the Jagannath temple was built by Ananga 
Bhimadeva, a famous king of the Ganga 


dynasty during his period of rule from 
1211 A.D. to 1238 A.D. but the dis- 


covery of the Dasgoba copper plate grant 
issued by the Ganga King Rajarajadeva II, 
the father of Ananga Bhimadeva in the 
Saka era 1120 or 1198 A. D. and the Nagari 
Copper Plate Grant issued by 
Bhimadeva in 1230 A. D. mention that the 
Jagannath temple was built by Choda- 
gangadeva. We do not exactly know when 
Chodagangadeva 


Ananga 


shifted his capital to 
Utkala after his conquest before 1114 A. Dp, 
Prof. Subba Rao suggests that Chodaganga- 
deva shifted from 


his Capital Varanasi 


THE JAGANNATH.... 


ooo cM EE 


es 


The Lingaraj Temple 


near Paralakimudi in 1135 A. D. and 
naturally to establish his popularity, he 
took up the construction of the famous 
Jagannath temple at Puri after that date. 
So we can safely assign the period from 
1135—1150 A.D. as the date of construc- 
lion of the Jagannath temple firmly based 
on the epigraphical records rejecting the 
tradition of the MadalaPanji in the 13th 
Century A.D. by Ananga Bhimadeva, 


whose father mentions that the temple was 
constructed by Chodagangadeya towards 


10 


the close of his reign in the middle of the 
12th Century A. D. 
ARCHITECTURAL FEATURES 

The date of the Lingaraja Temple at 
Bhubaneswar is asigned to 1050 A. D. and 
so there is a gap of nearly one century 
from the date of the Jagannath Temple at 
Puri and naturally it is expected that there 
was an advancement of the temple archi- 
tecture during this period. In the Vimana 
of the Jagannath temple we do not see any 
new feature—the position of the Parsv- 


ORISSA REVIEW—JULY, 1969 


devatas on southern, western and northern 
sides of the Vimana remain same as_ that 
of the Lingaraja temple. Then what sort 
of advancement is noticed in the construc- 
tion of the Jagamohana of the 
temple when compared with the  archi- 
tectural position of the Lingaraj temple 
at Bhubaneswar. It is definitely clear that 
the height and dimension of the Vimana 
and Jagamohana of the Jagannath temple 
are larger than that of the Lingaraja tempie 
and in addition to these there are provided 
three entrance doors in the northern, cas- 
tern and southern sides of the Jagamohana 


Jagannath 
§ 


of the Jagannath temple whereas in the 
Jagamohana of the Lingaraja temple 


there is one entrance door in the front in 
the eastern side. The northern entrance 
door of the Jagamohana of the Jagannath 
temple has been blocked during the cons- 
truction of the strong room inside — the 
Jagamohana. Here we find the provision of 
three entrance doors in the Jagamohana of 
the Jagannath temple in place of one 
entrance door and two windows in_ the 
Jagamohana of the Lingaraja temple. So 
the provision of three entrance doors in the 
Jagamohana of the Jagannath temple is an 
advancement of the architectural features 
of the Jagannath temple. 


I read a paper on the date of the Jagan- 
nath temple at Puri in the Oriental Confe- 
rence held at Baranasi in 1943) in which 
I wrote that the Jagannath temple was 
built by Chodagangadeva before 1150 A.D. 
Dr. A. K. Coomarswami also arrived at 
that date of 1150 A. D. in his Hislory oj 
India and Indonesia art. But the author 
of the Report of the Calendar reforms 
committee 1955, at p. 257 has written as 
follows ignoring all earlier publication :— 


“The great temple at Puri was actually 
built by king Anyanka Vimadey of the 
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Ganga dynasty about 1119 A. D. and kings 
of this dynasty who held way in Orissa 
for 1035—1.400 A.D. and the Ganga era.” 
This conclusion goes against all historical 
date of the Ganga dynasty of Orissa. 
SUBSEQUENT ADDITIONS 
About a century later than the cons- 
truction of the Jagannath temple at Puri, 
the Sun temple at Konarka was built in 
the middle of the 13th Century A.D. by 
king Narasimhadeva-I. The advancement 
in the architectural design in the Konarka 
temple consists of (1) a high plinth on which 


stand the Vimana and the Jagamohana 
with (2) three separate temples for 


the Parsvadevatas on the three sides of the 
Vimana and (3) a detached Natamandiira 
on a high plinth, and (4) three trees | of 
Sikhara of the Jagamohona. The _ ftrst 
three advancement in the architectures 
of the Konarka temple necessitated such 
consiructions in the Jagannath and Linga- 
raja temples. Originally the Parsvadevatas 
of the Lingaraja and the Jagannath temples 
had no temples because the images were 
only decorated ones and not meant for 
worship, but the additions of the temple 
structures in front of the Parsvadevatas 
with crude steps for approach were intro- 
duced at the influence of the Konarka 
design of architecture. This copy of the 
Konarka temple spoilt the beauty of the 
Vimanas of the Lingaraja and the Jagan- 
nath temples, unlike the detached Nata- 
mandira of the Konarka temple, Nata- 
mandira with high plinth were added in 
front of Jagamohanas of the Lingaraja and 
the Jagannath temples. We do not know 


when these new structures were added. 
At the time of the addition of the 
Natamandira in front of the Jaga: 
mohana of the Lingaraja temple, 


the window \ of the southern side of the 
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Konarka Temple 


Jagamohana was conyerted into an entra- 
nee door to it. According to the tradition 
recorded in the Madalapanji, the 
Bhogamandapa of 
with a high plinth was constructed in front 
of Natamandira of Jagannath temple at 
Puri by Gajapati King Purusoltam Deva 
(1467—1497 A.D.) during the early part of 
his reign. It seems also that the Bhogama- 
ndapa of the Lingaraja temple with a high 
plinth was erected at that time. Thus 
in the ground plan of the Jagannath temple 
now we find four structures—(1) Vimana 
with Parsvadevata temples on three sides, 
(2) Jagamohana, (8) Natamandira, (4) 
Bhogamandapa. The sketch of the ground 

~ plan of all the four structures shows. the 
gradual development of the architecture of 
the Jagannath temple. 


12 


the Jagannath temple- 


Now the question arises as regards the 
surrounding of the Jagannath temple before 
the addition of the structures of Nata- 
mandira and Bhogamandapa in front. of 
the Jagamohanas of the Jagannath temple. 
It seems that the ground level of the temple 
was the same at which the Ultteresvara 
Siva temple near the entrance door on the 
northern side of the inner compound wall 
exists. here are inscriptions of Ananga- 
bhimadeva’s time in the temple and_ it 
indicates that it was an earlier structure 
to that of Natamandira and the Bhoga- 
mandapa, The present Baispahacha or 22 
steps is a latter work unless same trenches 
are cut in open itis difficult to 
imagine the old level of the temple com. 
pound. 


space, 
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The loss of beauty of the original 
decoration and the line of the spire of the 
Vimana of the Jagannath temple is due to 
the lime and sand plaster which covers 
the whole temple from the top to the 
bottom. The European scholar Ferguson 
in his History of India and Eastern archi- 
teciure came to the conclusion on follow- 


ing : - 


“Tt is not details which, however, is 
seriously obscured by the _ plastering 
applied during the last two or three coun- 
tries, but the outline, the propertions and 


the arrangements of the temple shows 
that the art in this province had _ received 
a downward impetus at the time.” 


(History of India and Eastern architecture 
Vol. If, p. 109). Rajendralal Mitra in his 
Antiquities of Orissa, Vol-II. 1880, p. 117, 


discussed Ferguson’s views and said that 
“the tradition of art in Orissa was con- 
tinuous from the Lingaraja and the Sun 


Temple with proportional development 
which was necessary in course of time”. 
The tower of the Jagamohana of the Jagan- 
nath temple is made of two tiers like that 
of the Lingaraja temple whereas the tower 
of the Sun temple at Konarka is made of 
three tiers which indicate the development 
and not retardation of the architectural 
designs in the temple constructions. 


THE LIME AND SAND PLASTER 


It seems that the people observed the 
decomposition of the Khondolite Stone sur- 
face of the Jagannath temple in the 17th 
century and in order to preserve the temple 
from the destruction in those days without 
modern scientific knowledge of _ pre- 
stone, they had no other 


the 
servation of 


alternative but to apply a thick coating of - 


surface 


plaster of lime and sand oyer the 
the 


of the Vimana and Jagamohana_ of 
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Jagannath temple whereby the original 
outline of the spire and the curvings of the 
temple have been totally destroyed. Due 
to the white-wash on the temple, it 
appeared white from a distance and so it 
was termed by the European navigators in 
the Bay of Bengal as the “While Pagoda” 
as contrast to’ the Black Pagoda or the 
Konarka temple. The 4/adalapanji records 
that before the British conquest of Orissa 
in 1803, the Jagannath temple was __plas- 
tered and white-washed from time to 
time since 1627 A.D. and the recent times 
also white-wash has been applied over 
the temple following the old tradition. 


THE DIKPALA IMAGES 


In 1927. during the Puja holidays, I was 
at Puri for some days where I had ample 
time to see minutely the Jagannath temple. 
I found the images of the Parsvadevatas in 
their position without any plaster and so 
also many other female figures just below 
the SIKHARA which are, though painted, 
not plastered. But I did not find the 
images of Dikpalas in their position. In 
the Lingaraja temple and Rajarani temple 
at Bhubaneswar there are Dikpala images 


placed prominently — in their posi- 
tion and also’ in the 13th century 
temple called  Ananta Vasudeva 
Temple. The absence of the 


Dikpala images made me curious to think 
that these images have been covered by 
plaster. One evening while discussing 
with late Raja Ramchandra Deva of Puri 
I pointed him out that it was a strange 
thing not to find the Dikpala images in 
the Jagannath temple and I suggested that 
these image -have been conyered when 
the plaster was put on the Vada and Sikhara 
of the temple. At my suggestion late Raja 
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Saheb ordered the employment of masons 
to remove the plaster at the place pointed 
out by me on the Vada which was the posi- 
tions of the Dikpalas Varuna and Vayu on 
the N. W. corner of the temple. When the 
plaster more than a foot was removed, the 
images of Varuna and Vayu were revealed 
in good state of preservation. This expo- 
sure of two images of Dikpalas clearly 
proved that the whole temple was fully 


decorated like that of the Lingaraja temple 
at Bhubaneswar. The late Raja Saheb was 
pleased to keep the area open with neces- 
sary plaster on sides and visitors can sce 
them now in their position. This exposure 
proves that the surface of the 
Jagannath temple is fully decorated like the 
the Sun Temple ol 


outer 


araja temple or 


Traveller’s Tai 


There are a lot of wild rumours flying around, but 
everything you've heard is true. Explorers rave about it, 
Geographers are agape at it, Starlets swear by it, 
Anthropologists adore it —they're fascinated by its tail. 
It? Why, the BOAC VC10, of course. What a 


jetliner! What super-silent comfort! What service! 
No wonder wise air-farers the world over 


choose to fly BOAC, 


ALL OVER THE WORLD BOAC TAKES GOOD CARE OF YOU 


> BOAc ' 


BRITISH OVERSEAS AIRWAYS CORPORATION 
§N ASSOCIATION WITH AIR-INDIA AND QANTAS 
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Nabakalebara Of 1969 


There is so much of confused notion 
about Nabakalebara that I propose to set 


down what exactly is happening in the 
year 1969 at least for record for the 
future. 

The year in which the body of 


Jagannath will be changed 
the astrologers. It is a year when there 
are two months of Asharh. The lunar 
month being a little less than 28 days and 
the solar month being 30 days, to bridge 


is fixed by 


the gap of nearly a month every year, 
astrologers sometimes prescribe — lwo 


months instead of one. 
preserve approximately the season in 
which lunar festivals are held, so that 
people who can easily follow the changing 
phases of the moon can have the festivals 
approximately in the same season every 
year. In 1969 there are two Asharhs. 
from the middle of June till the middle of 
August instead of being from middle of 
June to middle of July. The car-festival 
of Lord Jagannath which falls on the 


In this way they 
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‘which may come from 


second day after the new moon of Asharh 
comes this year on 16th of July. 


Nabakalebara which literally means 
new body is made out of a newly cut Neem 
tree and will last till the next Nabakalebara 
12 to 18 years 
from now. 


A notion which is widely held is that 
the tree which is cut this year will be 
kept for the next Nabakalebara and that 
the Nabakalebara of this year will be | 
made out of the wood which was cut 
during the Nabakalebara of 1950. This 
is a wrong notion. The tree which has 
been cut on the 16th of May, 1969 will be 
the Jagannath who will appear for public 
view on the day of Netrotsab on 15th of 
July, 1969. 


The ceremony of Nabakalebara _ starts 
on the day a party of priests go in search 
of Daru, ie., the tree. This year it started 


on 28th of March, 1969, the 10th day 
after the new moon of Chaitra. The 
journey is known as Bana-Jatra. The 
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party which went out consisted of 28 
Daitas, 1 Pati Mohapatra, 4 Bramhin 
priests, 4 Viswakarmas (carpenters), 5 


members of the temple police, 1 Lenka 
carrying the Sudarsan Chakra (the 
wheeled emblem of Vishnu), 1 Kahalia 
(bugler), 1 Deula Karan (accountant) 
totalling 45. They had to carry lots of 


material for the ceremonies which they 
have to perform at every Daru. The 
materials required two  bullock-carts. 


After spending the first night at Puri they 
went to Kakatpur and stayed at Deulia 
Math. According to stories the Pati- 
Mohapatra dreamt the directions in which 
the 4 Darus of Jagannath, Balabhadra, 
Subhadra and Sudarsan have to be looked 
for. They were blessed by Mangala, the 
presiding Goddess of Kakatpur. Then 
they set out in different parties looking 
for the Darus. The dream may or may 
not have happened, but there is no doubt 
that information had come from before 
of possible areas where the Darus could 
be found. I have definite information 
that news about Lord Jagannath’s Daru 
at Champajhar near Khurda was sent to 
the Daitas sometime before Bana-Jatra. 


The party which was looking. for 
Jagannath’s Daru made straight for 
Champajhar first. They would have 
looked for a Daru elesewhere if the 


Champajhar Daru did not satisfy the cri- 
teria prescribed for selection.- It has to 
be a very old and fat Neem tree. 


The len signs are :— 


(1) A Barun bush in the neighbour- 
hood. The notion that there 
must be also a Sahara bush is 
not correct. 


(2) The stand near a 


river. 


tree must 
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(8) There must be an Ashram 
(hermitage) near the tree. 


(4) There must be a cremation ground 
near it. 


(5) There must be the four sacred 
signs of Chakra (wheel), Sankha 
conch-shell), Gada (mace), and 
Padma (lotus). 


(6) The tree should have no branches 


UD tO certain height 
(probably 12’) from the ground 


and all the branches must be in 
trees. 


(7) There must be an ant hill at the 
foot of the tree. 


(8) There should be no bird’s nest on 
it. 


(9) There should be a cobra at the 


foot of the tree. 


(10) There should be no creeper or 
parasite on the tree. At 
Champajhar the top branches 


were entwined with branches of 
a tamarind tree. The tamarind 
tree has also been cut for making 
a cart for carrying the Daru. 


At least 5 of these signs must be there 
before a tree is selected. At Champajhar 
the tree had the following signs : 


(1) It was near a cremation ground 
(2) It had two of the sacred signs, 


ie., the wheel and conch-shell 
clearly visible on the bark. 


(3) It branched in threes. 
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(4) There was an ant hill at the foot 
of the tree. 


(5) There was no bird’s nest. 

(6) 3 cobras had been seen coming 
out of the ant hill. 

(7) It was a very old fat tree with 


‘. a girth of 11’ at ground level and 
free of branches up to a_height 
of 12’, 


(8) There was no creeper or parasite. 


LOCATION OF DARUS : 
Jagannath’s Daru stood on plot No. 928 
belonging to Gobardhan Brahma in village 
Champajhar of Puri district which belongs 
to the Ekharazat Mahal, the landed 
property of Lord Jagannath. 


Balabhadra’s Daru was found ai 
village Bhakarsahi hamlet Gada _ Chari- 
Pada in Balipatna Police Station of Puri 


district belonging to Keshab Chandra The selected Neem tree at 
Patra Champajhar 


Subhadra’s Daru was found at village / 

Kanhupur in Police Station Govindpur in 

_ Cuttack district on plot No. 254 which is 

Gochar (belonging to the whole village). 

Sudarsan’s Daru was found at. village 

Balara near Banamalipur in Police 
Station Balipatna of Puri district. 


After the Daru has been located, Homa 
is performed until the auspicious day for 
cutting it. At Champajhar it lasted for 
three days and cutting of the tree started 
in the afternoon of the 16th of May, 1969. 
Crowds collected during this period, 
causing sanitation and law and_ order 
problems for the authorities. Although it 
is laid down in Sankha Puran that 
“Swarupam Ba Arupam Ba Napashyei Homa performed ‘by Daitas at ; 4 
Chheden Abadi”, that is, people should Champajhar 
not see the Daru before it is cut, the rule 
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was not known to the people and no body 
told them to desist from visiting the 
Daru. Crowds not only collected but 
started chipping off bark in spite of the 
priests trying to dissuade them. 


The cutting started at 3 p.m. on the 16th 
of May, 1969. Biswanath Pati Mohapatra 
of Bidyapati family first touched the Daru 
with a golden axe, Then — Daitapati 
Rajkishore Das Mohapatra touched it with 
a silver axe. Then the 4 Viswakarmas 
(carpenters) started cutting. They soon 
got tired and wanted the help of the village 
which was ai the beginning not forth 
coming. Later they came forward and 
helped. 


During the Nabakalebara of 1950, 
Balabhadra’s Daru was found at Jalalpur 
near Kakatpur in Puri district. The owner 
was a Mohammedan who first refused to 
give it. But his wife not only gave permis- 
sion to take the Daru, but engaged men to 
cut it and entertained the whole party 
during the few days they stayed at Jalalpur. 


The wheels of the cart on which 
Jagannath’s Daru was carried was made 
out of the tamarind tree which stood near 
the Daru at Champajhar. The wheels were 
like dise wheels without spokes. 


The Darus have been shaped into the 
four deities in secret. On 13th June, the 
inner contents of the deities were trans- 
ferred from the old bodies into the new 
bodies and the old bodies were 
buried at a place inside the temple 
precincts called Koili-Baikuntha. The 
four men who performed the ceremony 
were selected on 28th March 1969. 
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The Wheel on the Daru of 


The 


Jagannath 


Daru on the Cart specially 
made for the purpose 
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_and hands wrapped in cloth so 


‘Divisional Forest Officer 


They are all Daitas. The person who 
transferred the soul of Jagannath is an old 
man of 80. 
should die-soon after performing the cere- 


mony. The transfer of the souls or the 


inner contents was done in a closed and 


locked room with the Daita blind folded 
that he 
could neither see nor feel what he 
transferring. The selection of the 4 Daitas 
was made by the 28 families of Daitas in 
consultation with their elders. 


While the four Daitas transferred the 
souls of the deities prayers (Archana) were 
offered by a Pati-Mohapatra who is a 
Brahmin. All the ceremonies after the 
bathing festival (Snana Jatra on full-moon 
of Jaistha which this year fell on 31st May) 
up-till Netrotsab (the day before the car 
festival that is on 15th July) are secret. 
The period is called Anasara. 

The next stage is covering the wood with 
silk. There will be several layers of silk 
pasted on the body and then a Chitrakar 
(painter) will paint it to become the 
deity. In other words what is visible 
to the public is the painted silk which has 
been pasted on the wood. 


CAR FESTIVAL 


As in previous years the timber for 
building the cars came from Daspalla. 
ex-princely State of Orissa which is 


traditionally the donor of the timber for 
the car festival of Puri. After integration 
of the State with Orissa in 1948 the 
Government of Orissa honoured the tradi- 
commitment and directed the 
of Daspalla to 
despatch the annual requirement of timber 
in good time. This year the timber was 


tional 
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Daru : of 


Conch-shell on the 
Jagannath 


floated down the Mahanadi, Kathajori, 
Bhargabi, and landed 3 miles from Puri. 
According to the temple manager the size 
of the timber has been gradually getting 
smaller, so that it has to be supplemented 
by purchase from the market. The entire 
timber is of Sal (Shorea robusta) which 
remains strong and hardly even though it 
may crack on loss of moisture. The fact 
that the size of the timber is diminishing 
shows depletion of the Sal forests of 
Daspalla which needs special care for 
honouring the traditional commitment of 
supplying timber for Lord Jagannath’s 
car festival. 


The building of the cars started on the 
date of Akhaya Trutiya (on 19th of Aprii 
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1969). The 
Jagir holders, but on account of partition 
and sale of Jagirs they cannot render full 
free service which they did before. Now 


carpenters are hereditary 


they have to be paid concessional wages of 
Rs. 3:25 per day per head. 


The size and dimension of the cars has 
remained unaltered. The size of the car 
of Jagannath being 45’ high and 45’ square 
at wheel level. The wheels are 7’ in 
diameter for all the cars and the number 
of wheels prescribed is 16 for Jagannath, 
14 for Balabhadra and 12 for Subhadra 
which will remain unaltered this year. 
The covering of the cars used .to be 
woollen previously. But for want of suffi- 
cient woollen material Markin cotton cloth 
is now being used.. The Markin is dyed 
and dried before it is used on the cars. 
The colour of the covering is as follows: 


Jagannath 


Red and Golden 
Balabhadra Red and Green 
Subhadra Red and Black 


The number of ropes used for pulling 
each car is 4. Occasionally a 5th rope is 
tied when the car goes off the middle of 
the road and has to be steered back to it. 


The cars travel a little more than a 
mile and half. The exact distance between 
the gates of Jagannath temple and 
Gundicha temple where the deities will be 
taken for 8 days, being 8,327 ft. 
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The Daru is being cut 


The villagers voluntarily pulling the 
Daru on Cart 
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From the date of the full-moon of the of Dailas who are supposed to be the 
| bathing festival till the deities return from descendants of a Savara Princess who was 


' Gundicha temple, this year, from 31st May married to a Bramhin youth called 
till 24th July, the deities remain in charge — Vidyapati. 


The Gundicha Temple 
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SIpceéce NDIA 
EXPORTS EXCEED 
Rs 40 Million 


Last year’s record surpassed by over Rs 5 Million 


In line with the country’s increase in exports 
last year, Bata-India, too, earned substantially 
o more foreign exchange than in 1967. 


Bata-India will continue in its efforts to 

= increase exports, in spite of stiffer competition 
in foreign markets and rising costs of 
production at home. (he export drive is 
being intensified at every level of operation. 


In these endeavours, we hope, we shall always 
receive the fullest support from the Government. 


FIGURES AT A GLANCE 
1967 : Rs 35,245.000 
1968 : Rs 40,868,000 
EXPORT EARNINGS IN 1968 
U.K. and W. Europe Rs 15,931,000 
U.S.A. ees ++ 10,775,000 
Canada aes --- 3,983,000 
Middle East ... + 3,487,000 
Australia, New Zealand 
and Far East ... ++ 2,773,000 
West Indies ... ++ 2,325,000 
Africa 35 +++ 1,594,000 


Total : Rs 40,868,000 


; KEDARNATH MAHAPATRA 


Religious Cults 


In ancient India, religion and learning 
were very closely intermingled and each 
Tirtha or holy place was also a centre of 
learing and culture. Puri was no exception 
to the general rule. Puri as a Tritha first 
finds mention in the vanaparba of the 
Mahabharata, and its sanctity and glory are 
elaborately described in later works like 
the Kurma Purana, Narada Purana, Padma 
Purana and the Vishnu Khanda of the 
Skanda Purana, in which it is described as 
Nilachala, Srikshetra or Sri Purushottama 
Kshetra, whereby it is proved that it was 
a centre of Brahmanism before the 
beginning of the Christian era, 


During the period of rule of the Bhauma- 
karas over Orissa (C 650-850 A. D.) the 
Vajrayana form of Buddhism became pre- 
dominant in Orissa. Indrabhuti, the foun- 
der of the Vajrayan sect of Buddhism, who 
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©} Sndia 
And 
cfagannath 


flourished in Oddiyana or Orissa and his 
sister Lakshmikara, were closely associated 
with this place, which was then a centre of 
Vajrayana in Eastern India. Indrabhuti 
begins his famous work ‘ Jnanasiddhi’ 
after effering his prayer to Jagannatha, the 
manifestation of the Buddha in_ its 
Mangalacharana. 


gsdey adalar qraaqad’e 
aegaage qs qulaae aisieniaae 


( First verse of Chapter I ). 


There are also references to Jagannath 
in four other verses of this work. The in- 
fluence of the writings of Indrabhuti, who 
was an author of a lot of books on Vajra- 
yana, was so great and deeprooted in this 
land of his birth that traditions regarding 
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‘Jagannath as an incarnation of the 
Buddha have been current in Orissa for 
centuries and found expression in the 
Oriya literature of the fifteenth, sixteenth 
and seventeenth centuries. 


The revival of Brahmanism started with 
the advent of the great Sankaracharya 
(788—820 A.D.) to this place, who in 
course of his spiritual conquest of the whole 
of India, stayed at Puri, which was well- 
known by his time as a chief centre of reli- 
gion and culture, and founded 
his four Pithas here called Govardhana 
Pitha, which has remained in existence till 
today. Shri Padmapadacharya, one of his 
four disciples who was also a Nambudiri 
Brahman like his Guru was placed as the 
first Jagadguru or spiritual head of this 
Pitha. According to tradition Sankara 
defeated the Buddhist Pandits of this place 
by his vast learning and irrefutable argu- 
ments, converted most of them to his own 
faith and proclaimed Jagannath Buddha 
as identical with the great Brahmanical god 
Purushottama of the Gita. This peaceful 
process of assimilation of a great Buddhist 
deity into the pantheon of Brahmanism, 
strengthened its influence at Jagannath- 
Puri, which was a strong centre of Bud- 
dhism before his days. In commemoration 
of this great event, the images of Shri 
Sankara and Shri Padmapada were install- 
ed on the Ratnasimhasna of Jagannath for 
worship. It is known from Madalapanji, 
the chronicle of the Jagannath temple 
written in Oriya language, that their images 
were removed from that place during the 
reign of Divyasimha Deva II (1783-1798), 
Raja of Puri. 


one of 


Establishment of a Pitha by Sankara was 
followed by the construction of a temple 
for Lord Jagannath, which according to 
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tradition recorded in the Madalapanji is 


ascribed to Yajati Kesari, who can be 
identified with Yayati I, the powerful son 
of Janamejaya the founder of the 
Somavansi supremacy over Orissa in the 
tenth century A- D. This forms a land- 
mark in the history of Orissa. In this age 
of revival just after a few years of 
Sankara’s visit to Puri, we find that the 
famous drama ‘Anargha Raghava Natakam’ 
by Murari was staged in the Jagannath 
temple before an audience of learned people 
al the time of car festival (Yatra) of god 
Purushottama, the consort of Kamala, who 
was being worshipped in the Tamala 
forest on the sea-shore, as will be evident 
from the speech of the Sutradhara quoted 
below. 


“AH1QISG, AGUAQs! UMAaPAcas ca ca 


ARSAD-CAALFE@AIATOAIA  eQ gaRMal 
DQYIACA MASA  AQIGMACSE  QaAMIQO- 
QAACAA-AZ.AMl  AGIFAAY gcieas 


gOsalgaay algigi | aagiaial agage’ 


Definite evidence regarding this temple 
Purushottama-Jagannath, is found in 
a famous Sanskrit drama called 
96@ IQqA ” written by Krushna Mishra 


of 


(1050—1070 A. D.) 
assigned to Orissa- 


who is_ traditionally 


The construction of the present great 
Jagannath temple in place of the small 
old dilapidated temple, some time after 


the conquest and annexation of Orissa by 
Cholaganga Deva in 1112 A.D. 


Was) ar 
epoch-making event in the history of 
Orissa. From this time Orissa steadily 


became a very powerful Hindu State and 
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it could not only retain its independence 
and power. when the whole of Northern 
India came under the Muslim subjugation 
by 1200 A.D., but the invading Muslim 
army of Bengal was also repeatedly defea- 
ted and repulsed by its military strength. It 
Was during the reign of Cholaganga Deva 
Over the whole of Utkal (1112—1147) that 
Shri Ramanuja in course of his journey 
from Melukote to Delhi and back 
elween 1107 to 1117 A.D. visited and 
Slayved at Puri for some time. The elfect 
f his visit was the change of the religious 
faith of Cholaganga Deva. who became a 
Parama Vasihnava’ since 1112 A.D. though 
le al first as well as his fore-fathers were 
Parama Mahesvara’ for about 600 years, la 
commemoration of his visit to Puri. 
wi Ramanuja established a Matha there, 
Which still goes by his name. His discipic 
Govinda established the “Emar Matha’ al 
Puri, which js the greatest Math in Orissa 
It may be noted here that the 
Oriva word “Emar’ is an abbreviation of 
the original Tamil word “Em-peru-Man-ar’. 
Phe existence of the  Alvarnatha Temple 
{( miles to the south of Puri and a Village 
Named Alwarpur (Oriya 


Alarpur) — three 
Miles to the east of Bhubaneswar are also 


reminiscent of the visit of Ramanuja, the 
last of the Alwars to Puri. 

Vishnu) Svami, another famous 
ishnava preacher of Southern India also 
“sited Puri in the second half of the 
Wwelfth century and established a Math 
Mere near the Markandeswar tank which is 


till called ‘Vishnusvami Math’ after his 
‘me. There are also two ‘other small 
ath of his seet in this sacred place. 


imbarka, another Vaishnava reformer of 
Ne south. also came lo Puri to establish 
Math of his religious faith here. Of the 
Ive Maths of this sect at Puri. the ‘Radha- 
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ballava Math standing just to the east of 
the Lion’s Gate of the Jagannath temple 
is noteworthy. 


Madhava Acharya or Ananda Tirtha, the 
last of the four famous Vaishnava refor 
mers of Southern India also visited Puri in 
the last part of the twelfth century. A 
lot of epigraphic records about the acti- 
vilies of his famous disciple Narahari 
Tirtha are still found in the Srikurma and 
Simhachala temples. The coming of these 
four famous reformers of the South to 
Puri within a century (cirea 1112—1212 
A.D.) greatly stimulated the religious acti- 
vilies of this holy place which became a 
centre of Vaishnavism in) the whole of 
India. 


Phe importance of Puri was much 
hanced when 


en- 
Jayadeva. the celebrated 
saintly poet of Kenduyilva sasana (Kenduli 
Village on the river Prachi). resided in this 
sacred place and composed his Gitagovinda. 
ov hymn to Govinda, in the great temple of 
the Lord to sing the glory of Jagadisa 
Hari or Jagannath, the God of his devo- 
lion. As the Lord Jagannatha was very 
much charmed with the sweet songs of 
this immortal work, their singing at night 
became a part of the daily seva of the 
deity. The tremendous influence exercis- 
ed by the Gitagovinda over 
Orissa contributed a lot to change their 
religious faith as a result of which the 
worship of Gopinath Krushna instead of 
the four handed — Madhava (Vishnu) 
became widespread and deep-rooted in 
the society. But due to the opposition of 
the Smartas Radha could not be defied 
with Gopinath in that age. though 
gained prominence in literature. 


the people of 


she 


The glorious period in the history of 


Puri begins from the time of Anangabhima 


A major problem in 

Post offices is the heavy 
Postings that pour in during 
the closing hours, This 

Causes congestion and delay, 


Early Posting ensures that 

your mail catches the day's 
despatch, and reaches its 
destination without delay, 


POST Now, WHY wait TILL EVENING ? 
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Tl (1211—1238 A.D.) who greal 
devotee of the God Purushollama and dedi- 
cated the empire in his name, “‘g] YQ 
Slasalaisay” which he ruled as his repre- 
‘ntative as recorded in’ his Lingaraja 
temple inscription. The period of renais- 
sance in Orissa which continued for more 
than three centuries begins from his reign. 


Shridhara Swami (C 1350—1450 A. D.). 
Who is well known throughout India as the 
commentator of the Bhagabata, the 
svami or spiritual head of the Gobardhana 
ath at Puri, where he wrote most of his 
Ie was born in the village called 
raigaon near ‘Remuna’, a sacred place of 
Vaishnayas in the district of Balasore 
in Orissa. where he had led family life 
Sannyasi, and _ his 
endants are still living in that village. 
» spent some part of his Sannyasi life 
the Sankarananda Math of Bhubane- 
var The “qqaqgaal 319” on the 


Was a 


Was 


éfore he became a 


also. 


vagabata written by Sridhara at Puri 
made this work very popular in India. 

Another equally famous scholar and 
Sannyasi was Anandagiri, who was also 


Mahanta of the Sankara Math at 


It is clearly stated in his commen- 


yon ‘Nyayaratna Dipavali? that he 
role this work under the patronage of 
Jarasinha Deva, king of Walinga, i.e. 


assigned to 


Narsimha Deva 1 
1238—1264) or Narsimha Deva I (1279-- 
1306 AD.) and lived at Puri, where 
Wrote his other works on Vedanta. 


he 


All the famous Smurti wrilers of Orissa 
Bike Sambbukara Vajapeyi, his son 
idyakara Vajapeyi, who became famous 
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in North India for his works on Dharma- 
sastra; Narasimha Vajapeyi the famous 
author of eighteen works on Dharmasastra, 


who was honoured in the Darbar of the 
Great Mogul Emperor Akbar, were asso- 


ciated with Muktimandapa Sabha of Puri, 
which was regulating the social and 
gious aclivilics of the people. 


reli- 


The advent of Shri Chaitanya to Puri in 
1509 A.D. is an epoch-making event in the 
history of Orissa. His long stay at Puri 
for about 24 years till his death in 1533 
A.D. along with his associates and disciples 
made the Vaishnava faith preached by 
him in the language of the masses very 
popular as a result of which there was 
tremendous upheaval of the Oriya litera- 
ture. Among the associates of Srichaita- 
nya the famous five members Balaram 
Dasa, Jaganatha Dasa, Achyutananda Dasa, 
Ananta Dasa and Yasovanta Dasa, then 
popularly called ‘Panchasakha’ flooded the 
Oriya lilerature by their writings, chief of 


which are the Bhagavata by Jagannatha 
Dasa and Ramayana by Balarama Dasa. 


The close study of the old Oriya literature 
clearly indicates that Jagannath was hel: 
in high estimation by the Hindu poe 
scholars of Orissa, in spite of differe 
their religious faiths. 


ts and 
nee in 


With the death of Mukunda Deva there 
was ebb in the fortune of Orissa which 
came under the Muslim sway since 1568 
A.D. Though Puri lost much of 
splendour and glory being repeatedly 
invaded by the Muslim army belween 
1607 to 1734 A.D. still it continued as the 
religious and cultural centre of Orissa 
throughout the rule of the Gajapalis of 
the Bhoi dynasty of Khurda from 1563 
A.D. to 1803 A.D. 


its 


COAL and GOAL WASHERIES 
GLEARING, FORWARDING (import and export) and WAREHOUSING 
HEAVY, MEDIUM and LIGHT ENGINEERING 
PROCESS, CHEMICAL, MECHANICAL and SOIL ENGINEERING 
JUTE and JUTE GooDs 
LABOUR 
MINERALS 
OIL 


_ PAPER 
PNEUMATIC EQUIPMENT 
POWER 
REFRACTORIES 


SALES AGENGIES 
SPRINGS and SPRING BALANCES 


SHIPPING 
TRAVEL SERVIGE 


ping 
CHARTERED BANK BUIL 
CALCUTTA-4 


PADMALAYA DAS 


LEGENDS OF 


agannath 


His cult) spans millennia. Countless 
have come from corner of — the 
country to ealch a glimpse of that black 
face, those saucer-like eyes, that plump 


shapcless figure. 


every 


He has not been made in the image of 

an. Tribal descendants play an impor- 
fant role in his daily worship and festivals. 
His holy food is parltaken of by priest and 
pariah alike from the same plate. Why ? 
any answers come lo mind Lo someone 
Steeped in his lore. 


A tribal god. A Jain Tirthankar, The 
uddhist Trinity. Vaishnavism. Shaivism. 
Tantricism. He embraces all with those 
Stumplike outstretched arms. Symbol of a 
grand synthesis. 


A god of such hoary antiquity. A 
temple eight centuries old. So legends 
lace Jagannath like the fragrant garlands 
that adorn his broad bust. 
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SKANDA PURANA 


The Utkala Khanda of the Skanda 
Purana relates this story about the origin 
of Jagannath. 


Vishnu, in the form of a boar, rescued 
the Earth Goddess after the Great Deluge. 
Brahma created the entire universe. When 
Brahma asked Vishnu how all living 
creatures could altain salvation, Vishnu 
told him that he himself would be living 
al Purushotlam (Puri) in the form of Nila 
Madhava. Whoever had his darshan 
would attain heaven. But due to the 
sanclily of this place, the work of Yama 
(the God of Death) was hampered. So he 
sought a remedy from Vishnu. And the 
god promised that he (Nila Madhava) him- 
self would vanish afler some time, but 
Yama’s glory would not continue in this 
place. 
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On top of Nilgiri (the eminence on which 
the present temple of Jagannth stands) is 
the mighty Kalpa Vriksha. To the west 
of the tree is the Rohini Kunda (a w 
cistern still in existence). To the north of 
it Saora Viswavasu worshipped Nila 
Madhava. At that time the glory of this 
place of pilgrimage was still a secret. Bul 
the heavenly denizens daily desce 
worship Nila Madhava here, 


ater 


nded to 


In the Satya age the fifth generation 
descendant of Brahma, Indradyumna of 


the Surya dynasty, reigned at Avanti. He 
was a great Vaishnavite, learned in the 
scriptures. One day he convened a meeting 
of learned men and asked, “Where 
really see Vishnu with my onw eyes ?” 
A mendicant-pilgrim replied, “At 
Purushottam the Lord Purushottam him 
self 


can J 


resides. Obtain his darshan and 
worship him.” 
So Indradyumna sent his priest Vidya- 


pati to Utkal or Orissa. Vidyapati reached 
Purushottam and stayed at a Saora village 
to the west of Nilgiri. He introduced him. 
self to Viswavasu there and told him the 
cause of his journey. “Indradyumna will 
be fasting till my return. Make arrange 


ments for me_ to have darshan of Nila 
Madhava.” 
Viswavasu pitied Vidyapati and took 


him by the hand, led him ov. 
track to the top of N 
Nila Madhava, Then the Brahm 
ed to Avanti. Meanwhile, in keeping with 


his promise to Yama, Nila Madhava hia 
himself beneath a mags of sand, 


er a narrow 
ilgiri and showed him 


an return. 


With Narada, the divine sa 
Indradyumna started on. his 
Purushottam, On the front 


: er of Utkal. 
the King of Orissa met him, € crossed 


8e, for guide, 
Journey  {o 
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the river Mahanadi, went via Bhubaneswi 
and had darshan of god Kapoteswa 
Then he reached the Nilakanthest 
temple on the eastern bounday 0 
Purushottam. There he was saddene pal 
hear from Narada that Nila Madi y 
disappeared. The divine sage om 
him by saying that God himself 
sive him darshan in the form of al 
wooden figures. Then the king rn 
Nilgiri. On the advice of Narada, the fot 
built’ near Nilakantheswara a templ rf 
god Narasimha. Narada himself pe! il 
ed the consecration ceremony on the Ie. 
day and installed the image in the tem? 

Then Indradyumna made arrange 
for performing the 1,000 horse sacl 


in 
Madhava appeared to Indradyumna ! 
dream, 


tht 


For the ceremonial ablutions alle! ea! 
Sacrifice, a bath-house was built "tH 
Beleshwara temple on the sea-shore: ? 
d to Indradyumna ve 
mighty tree with four branches was {l 
ing in the sea and moving towards i 
bath-house. It emitted rays like the "tl 
Sun. Red in colour, it had a conc 
mark. The king questioned Narad2 H 
this mystery. Narada said, ‘The go V 
*ppeared to you in your dream—it * 
hair fallen from his body that has gh 
transformed into this tree. Bring lf 
Vishnu-form a 


Servants reporte 


a 


: twee, build a Fi jl. r 
(pavilion) for it and make idols !° wh 
wee 
ais “g i 
With great ceremony Indra 1 ! 


ot OP ie 
duly brought the twee and placed i uF 


1, be iol 
mahavedi (Great Altar), While ms 


. e 2ons tu 
cussed with Narada about the s ag 


i} 
: ane 4 : ge tt 
of images, a divine voice said. ° Prot “fi 
Will himse 


rt tal 
If come to the mahare’ it! \! 
Construction of the image. 1 ae yo! 
Will remain cove 


Q 


seercl. 
red and secre 
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days the mandap will remain closed. 
This old man with tools that you see, lake 
him and place him inside the mandap and 
¢lose the door. Till the images are ready, 
arious types of musical instruments must 
he played outside. For, if the sound of 
construction reaches the ears, it will result 
in deafness. blindness, death of sons and 
life in hell. Therefore, never see the work 
cing done or enter the place of image 
onstruction. If any one other than the 


iat king what kingdom, all will be mor- 
tally afraid.” And Vishnu himself arrived 


The king placed the old man inside and 
cked the door. After 15 days, the 
d Sudarshana were found. Again — the 
divine voice directed the king to dress the 
mages beautifully in silk. to build a 
agnificent palace of specified proportions 
take the 
images there. The king followed the in 
structions, installed the images and wor 
hipped them. He gave away innumerable 
gifts to Brahmans. The hole dug by the 
milling hooves of the cows that were gif- 
ted to the Brahmans got filled up with the 
water used for washing hands at the time 
of the gift-giving and was_ transformed 
into a sacred Jake—the present Indra- 
dyumna tank. Then Indradyumna started 
uilding a temple. 


All the contemporary kings of India 
were engaged in this temple-building. 
efore the temple-building was over, on 
the advice of Narada, Indradyumna went 


to heaven with the divine sage to 
} 


invite 
srahma for consecrating the temple. 


Brahma was completely absorbed in 
Histening to music at that time. When he 
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spoke to Indradyumna at last, a long time 
had elapsed. Brahma said to Indra- 
dyumna, “This music festival is over. But 
for you it’s a very long age. During the 
period of your stay here one age has pas- 
sed. None of your descendants are also 
left. Go down soon to the earth, and 
bring the gods and the temple under your 
control. I'm following you.” 


Indradyumna reached earth with Narada, 
Brihaspati and other heavenly denizens. 
Ile was happy to find the temple had been 
completed. Tle prepared three chariots 
and brought the images in ihem from the 
mahavedi. 


While Indradyumna was away in heaven. 


a king called Gala had gained control 
of the temple and was worshipping 


an image of Madhava he had _ installed. 
Indradyumna had the image removed — to 
another small temple. On hearing about 
this. Gala got wild and_ rushed to 
Purushottam with his army. But on see 
ing the preparations of Indradyumna, the 
presence of the heavenly beings and hear- 
ing about his journey to heaven, he did not 
dispute further. but aided Indradyumna. 
Ile expressed regret for not haying wor- 
shipped the wooden images so far. 
Brahma arrived) and consecrated the 
temple and installed the images. 


Indradyumna handed 
to Gala and_ left 
(heaven). 


over 
for 


the temple 
Brahmalok 


So ends the story. 


The Brahma Purana, 
and Padma Purana do 
wealth of details given in 
Purana. Both the Brahma 
the Narada Purana mention 


Narada 
not 


Purana 
possess — the 
the Shanda 

Purana and 
only three 


ai 


CENTURIES OF DEVOUT STUDY Be it woodwork, metalware 
FOR PERFECTION IN embvoitiery, horswork, 


jewellery, textiles or terracotta 


a 
/ eof: You get cie finished product 


coming from dedicated 
craftsmen who have been 


peer UATVOU LIKE: pratinecc haere 


fat ALL INDIA 
‘i, HANDICRAFTS 
S”” BOARD 


ages—Balabhadra, Subhadra and 
agannath, and say that Brahma and 
Vishnu together made the images. The 


ahma Purana says stone was brought 
tom the Vindhya mountains for building 
temple. There is hardly any diffe 
mee between these two Puranas. But 
Skanda Purana describes the images 
P\Balabhadra and Jagannath as having 


SARALA DASA 


Sarala Dasa. the 14th-15'h cenlury pocl 
ad author of the Oriva Mahabharata. 
enlions that Jagannath appeared 
ée death of Krishna. 


after 


the Vana Parva and Musali Parva of 
Mahabharata he relates the story of 
nnath thus: 

Mller the death of Krishna, with the 
the Arjuna made 
He lighted 


Saora, 


Sibody. It will be worshipped for a 
time on the Nilasundar hill. Put out 
Mre. Remove the body and set it af- 
Hon the sea.’ One night and one 
‘Ole day the fire. had burnt, but the body 
/ Hot burn, Only both the hands, legs. 
* nose and face had been burnt. 
J4na placed. the body in the sea. After 
Mucting Jara to follow the body and 
Mout where it would touch the shore 


become famous, Arjuna returned to 
drake, 


° day Krishna appeared in a dream 


fa and told him to worship his body. 
ara discovered near him an image 
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of Vishnu. So he took it to. the Dhauli 
hill, kept it beneath a tree there and wor- 
shipped it reverently with olferings of wild 
fruits. leaves and water. He kept it a 
secret even from his son and wife. Some 
years passed. 


Gala Madhava, the king of Kanchi, was 
a great devotee of Vishnu. Daily he used 
lo see the picture of Vishnu in the handful 
of water with which he rilualistically offer- 
cd food to the god, before eating. After the 
death of Krishna, he no longer saw the 
god’s reflection in the water. 


So the king 
fasted. 


Ile then heard that Arjuna had 
set the body of the god afloat on the sea. 
So he sent’ messengers in the four 
directions, 


Vasudeva the Brahman went lo 
south and finally reached the village 
Jara the Saora. He made friends 
the Saora’s son and stayed in the 


the 
of 

with 
Village 
for some time and ullimately found out the 
secret place where the image was hidden, 
Jara agreed to show it to him. We blind- 
folded the Brahman and took him to the 
foot of the tree. All along the way Vasu- 
deva secretly flung handfuls of barley. He 
returned to Kanchi and told Gala Madhaya 
everything. 


Bul when the king came to the Dhauli 
hill and reached the hiding place, he found 
only faded flowers, bul no The 
Saoras must have hidden it. he thought, 
and massacred them. Only Jara 
escaped because he was not present there 
at the time. Displeased with Gala 
Madhava, the god cursed him, “Let Jara 
Saora’s tribe increase. Let none remain 
of your line.” 


image. 


After this, the god did not desire to live 
in the Saora village. So according to his 
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er ) 


decals (u(y Mini i 
ti ide Ui Nii toh 


worshipped it, Formerly the Saoras 
had been Worshipping it as Savari N. 


ara- 
yana, 


Meanwhile Jara was on 


near Konarak on the lookout for the float 

ing body of Krishna, Indradyumna, the 
son of Madhu Kesari of the Birat dynasty, 
had heard that god would come to live at 
Nilgiri. He came there and with the help 
of a Brahman named Viswavasu built 
temple for the god at Nilgiri. 
no further news about the body. So he 
asked Jara. The Saora meditated 
Krishna who told him that he 

appear for some time in the fo 
Buddha. According to his pre 
mise, he would stay on the 


Some time. He wou 


the sea-shore 


But he had 


on 
desired to 
rm of the 
vious pro- 
Nilgiri for 


Id change his form 
in the Rohini Kunda and take on the form 
of the Buddha, and the unburnt body 
would be transformed into wood. 

Indradyumna and Jara together came 
to Nilgiri. And the god changed his form 
into a log of wood 


in the Rohini Kunda., 
and Vasudeva the 
ted the log from the 


Jara, Indradyumna 


Brahman together lif 
cistern. 


Jara undertook the 


lask of Making the 
image, Viswakarma, the celestiay archi- 


lect, himself came down [o help Jara the 
Saora. The log was cut into three Parts. 
All the doors of the temple were locked 
according to his instructions, They were 


be opened tit] the images 


i were 
finished. 


doors opened, 
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ee 


i i 


wu gu (A 


: king 
throne. Krishna then advised the ie 
that no one should see his colour in 
Kali 


age. so he must bring resin es i 
sal tree and apply it on his bot 
night Jara applied the resin on the Ete. 
body ana camouflaged the wooden im 


: hadra 
No one knew, The images of erin 
Subhadra ana Jagannath came in 


DEULA TOLA 


Tola 
In the Oriya ballad Deula ight? 
“Temple Construction” we get a 
different 


s » evolnle” 
version regarding the Fri ; 
of Jagannath, There are severa 7 


of the Story. Were is the one by 
Dasa. 


Indradyumna, the king of Malw’ } 
messengers in search of Nila MO. a 
Vidyapati the Brahman found thal | yill\ 
vasu the Saora secretly worship?” af 
Madhava somewhere in the depths ms A 
forest on the eastern shores 9 im 
Vidyapati Married the tribal i 
daughter Lalita and contrived !2, 
darshan of the god. The day 
Saw the god, Nila Madhava did »° y | 
the simple wilq fruits the Saora al Veh 
Usually. The sod told him he wi vat 
leave the form of Nila Madhava” wa 
on the form of Daru Brahma ne a \ 
god Jagannath) and live in a ee, b il 
that he craved for cooked foe wee 
Pali haq Secretly flung ha? pis a 
(sesame Seeds Lalita had tied raat ah 
So he could find out the way inf 
informe Indradyumna. ‘The 
with a Mighty army to Oriss®- rit 

But angered by the wing 
80d haq Vanished. King IC) Why 
Suspected the Saoras must ae ya? 

© 80d and surrounded theit 


{ 
ig 
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soldiers. Viswavasu. prayed to Nila 
‘a@dhava. And the divine voice of Jaga- 
ath told the king. Free the Saora. 
uild a temple on the Niladri hill. After 
1 finish building the temple, call me and 
Il.come. 


Accordingly the king built a magnificent 
ple for his god. Then he wondered 
re he could get a worthy enough 
hman to consecrate the great temple 
had built. So he went to heaven to 
vite Brahma himself. When  Indra- 
jumna reached heaven, Brahma’ was 
lting in meditation. By the time 
hma’s meditation was over, although 
vas not long by heavenly standards, 
ons had passed on earth. A great storm 
sed over Nilgiri, covering the temple 
mpletely with sand. 


A’ king called Suradeva had reigned and 
His son too. His grandson Gala 
adhava ascended the throne and reigned 
over Nilgiri, All this happened while 
adyumna waited beside Brahma. 
¢ day Gala Madhava had a_ sea-bath 
id then went deer-hunting in the forest 
Woining Nilgiri. He was returning home 
ter the hunt when he espied the massive 
ap of sand. He raced his horse over it. 
S horse’s hoof struck something hard in 
+ sand. This irritated the king. He 
/fdered the sands to be excavated and 

Mself stood watching the work when 
i/iddenly to his surprise the Nila Chakra 
he discus on top of the temple steeple) 
7/28 revealed. He ordered the men to dig 
Wther till the whole temple stood revealed 
Mits pristine grandeur. 


Y ancestors had built such a grand 
Ple, he wondered. I will instal images 


/ ide it and worship, he decided. 
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Meanwhile Brahma’s meditation ended. 
And Indradyumna repeated his invitation 
to consecrate the temple. I will go, but 
the temple you built no longer belongs to 
you. King Gala Madhava now reigns over 
your subjects, Brahma informed the wait- 
ing king. Indradyumna and Brahma 
descended together to earth and went to 
the Nilgiri hill. 


But Gala Madhava claimed he had built 
the temple. So the two kings quarrelled. 


Brahma appeared on the scene and said 
the king who had built the temple must 
produce a witness. I have none, said 


Gala Madhava. Is a witness necessary to 
lestify to the construction of a temple? 
scolfed the false claimant. 


Finally, the dispute was settled by the 
testimony of turtles. In the Indradyumna 
tank there were many turtles. They had 
carried stones on their backs for construct- 
ing the temple. When the three reached 
the tank, the turtles were sunning them- 
selves. They plunged into the water the 
moment they saw Indradyumna. Brahma 
called out to them to bide a moment so 
that he could question them. The turtles 
told him that they were scared because he 
had brought Indradyumna_ with him. 
Because of him one lakh of our species 
perished, they said. But Brahma persis: 
ted. Whose temple is it? he asked. 


‘Indradyumna’s, answered the turtles. 
We have carried stones for the construc- 
tion of the temple. Indradyumna built 
the temple and went to fetch you. Gala 
Madhava removed the sand. Ultimately 
Gala Madhava gave in. Brahma said, 
since you removed the sand, half the 
credit goes to you. But since you told a 
lie, you will remain unworshipped in the 
Kali age. 
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But there was no idol in the temple. 
And Indradyumna started fasting 


Ja 


gannath appeared to him in a dream an¢ 
Id him that he would find him floating in 
e sea in the form of a log of wood with 


holy marks. The log was found. But 
the king’s elephants and all the king's 
n could not move the log an inch. The 


vine voice told the king that this was so 
because the king had been trying to impress 
m with his imperial might. Even if all 
ie people in’ your kingdom tried, they 
ean’t move me. At dawn tomorrow bring 
Zolden cart and place it near the 
ace a silken pillow at one end. 
Viswavasu, the Saora. 
Nal worshipper. 
comes. 


log. 
And call 
Ile was my origi 
I will move only when he 


The king followed the instructions. 
nora held one end and Brahman Vidya 
pati the other, and the log was placed on 
the cart and taken to the temple. But no 
€arpenter of his realm could make’ even 2 
dent on the log. Their tools broke. At last 
agannath himself arrived in the guise of a 
doddering old carpenter to the 
images in a locked room, 


prepare 


Ne warned the king not to open the 
loors till twenty-one days elapsed. But 
his queen Gundicha-got worried on the 
fifteenth day and insisted that the frail old 
carpenter must be dead since no sound 
could be heard from the room. So the king 
himself broke open the sealed doors to find 
the ancient carpenter had disappeared, 
leaving behind four half-finished images. 
The king regretted his haste 
penitent. 


and was 


; Jagannath appeared to him in a dream. 
a told Indradyumna that the sons born in 
the home of the original Saora who had 
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Nila Madhava would 
serve as lemple functionaries called Daitas. 
The descendants of Vidyapati will be his 
actual attendants (prakrula sevaka). The 
sons born of the union of the Saora’s 
daughter and Vidyapati will serve as his 
Suars (cooks). 


worshipped him as 


Then Jagannath told Indradyumna to ask 
any boons he wished and he would grant 
them. Indradyumna asked = for the 
following. Every day at midnight your 
doors will be closed. Three hours before 
dawn will they open. Altogether you will 
sleep for three hours. Eating and tasting, 


your hands will never be dry. You will 
slay and eat bhog (food offering) the 


whole day long. 


All these things you have asked are only 
for my welfare, said Jagannath. Ask some- 
thing for yourself, and 1 will grant your 
wish, 


Then grant me this. O Lord, said Indra- 


dyumna. Let none remain of my line. 


Why do you this? Questioned the 


god. Por, with you, I will reign through 
the ages, 


No, said Indradyumna, I’ve no use fer 
that. My glory will remain forever, . My 
sons and grandsons will claim this temple 
is ours. If they say it is ours, all my 
dharma will be lost, said the noble king. 


Jagannath said this is a sweet statement 
you have made. Your wish be granted, 
O King. 


Thus ends the story of temple 


building 
by Krishna Dasa. 
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DARDHYATABHAKTI 


There are innumerable legends about 
Jagannath’s love and affection for his 
devotees, be he sinner or saint. Here is 
one taken from an old book entitled 
Dardhyatabhakti by Rama Dasa. 


Balaram Dasa was a great devotee of 
Jagannath. But he had one weakness. 


He kept the company of prostitutes. Once 
at Rath Yatra time, on hearing the gongs, 
he rushed Straight from the house of a 
Prostitute and climbed on the chariot of 


Jagannath to have darshan of his beloved 
god on the great day. 


The priests saw his dishevelled looks and 
Suessed from where he had come. So they 
heaped insults on him and pushed him 
down from the chariot. In sorrow and 
anger, Balarama Dasa repaired to the sea- 
shore and drew three chariots on the sand 
to carry his beloved god and berated him 


roundly for caring so little for his devo- 
lees. 


Jagannath foresook his chariot and came 
to sit 


otee had drawn. 
And he was accompanied by his brother 


of Jagannath, would no 


hard People pulled. Desp; 
even elephants. 


Then Jagannath appeared in 
the Raja of Puri 
amends and honour h 
done, 


a dream io 
and told him to make 


is devotee, This was 


the Red- 
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CONQUEST OF KANCHI 


: dof 
There is another interesting ean 
Jagannath and Balabhadra _ bec 
knights errant to aid a devotee. 


i, 
Purushottam Deva, the Raja re 
Was lo marry Padmavali. the dale 
the Raja of Kanchi. Once his vn Yale 
father-in-law came to watch the Rath pter’s 
He was astounded to find his ne th 
fiance busy Sweeping the ground oe the 
chariots with a golden broom. He ae pas 
job of a Sweeper, this king of Onn 
no caste, he thought, and decided he sucli 
nol give his daughter in marriage bs 10 
4 contemptible person. How es ep 
know that this a 
symbolised the 
eyes of god, 


ins 

ceremonial id 
C : i 

equality of all met 


nl 
by the insult. Purushe 
Waged war against the Raja of Kant ot 
Was defeated. THe prayed to Jaganna wil! 
help and Set out again for the south now” 
his army, This time Without his eal! 
ledge his army was followed by Jagan het 
em a “black: Worse and his br? fn 
Balabhadra On a snow-white oD ll 
Toute the brothers twain felt av 
thirsty. So they pawned a ring and nl 
curds from Manika the cowherd W? 

and drank their fill, 


Angered 


1 
ap! 
-. me # 

4s victorious this bee p je 
vith Padmavati va pe 
decided not to malTy pm 


Purushotiom w 
returned home y 
But he had 
had vow 


4 oy Y 
cn’ Rath Yair came eee ' 
Was sweeping the floor 10 ad 
is Wise Minister brought s! 

Raja: iil! 
ed her to the Ra he si? 
vas a sweeper now, }t 


i and hand 
that since he y 
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matry her and thus fulfil his own vow. 
And everybody was happy. To this day 
the Raja of Puri performs the ceremonial 
sweeping of the platforms of the chariots 


LAKSHMI AND JAGANNATH 


Jagannath holds sway over the hearts of 
sinners and saints, kings and commoners 
alike. In fact, he is very much a part of 
the common man’s life in Orissa. And they 
address him endearingly in a very familiar 
manner. So naturally Jagannath has tiffs 
with his wife like anybody else. This is 
beautifully illustrated.in Balarama Dasa, 
the 16th century Oriya poet’s narrative 
poem Lakshmi Purana. This story not 
only reveals that gods are also fallible but 
also gives the reason for the remarkable 
observance of castelessness regarding the 
holy food of Jagannath. 


Once Lakshmi, the consort of Jags- 
Mnath, entered an outcast woman’s house 
and was about to re-enter the big temple 
without purifying ‘herself. But apprised 
of the facts and egged on by his big 
brother Balabhadra, Jagannath barred 
her path. They had a_ thundering big 
quarrel and Lakshmi said that though 
she seemed destitute, she was not an 
nchaste or widowed daughter that she 
would return to her father’s house. 
Despite her husband’s protests she flung 
at his feet all her fabulous jewellery and 
left for an unknown destination. But she 
cursed Jagannath before leaving, “I am 
leaving as a low untouchable woman. 
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this is my curse, O Lord. As long as the 
sun and moon rise and set, food you will 
never get. You will eat only when I, the 
low-caste woman, will serve you.” 


With the help of some other gods, and 
by employing some womanly _ wiles, 
Lakshmi did succeed in making her curse 
come true. After suffering much hard- 
ship, the brothers were forced to fast 
till Lakshmi relented at last and cooked 
food for them herself. So they ate from 
the hands of Lakshmi whom they had 
driven out as a low-caste woman. And 
the angry goddess gave Jagannath a_ bit 
of her mind when he came to seek her 


pardon on the advice of his now repent- 
ant big brother. 
“Shame on your words ! Shame on 


your might !| Shame on your brother !” 
she said with angry contempt. 


Jagannath could not say a 
defence. He remained silent. Then he 
said that by forcing them to beg, she had 
humiliated them in the eyes of the world 
and humbled their pride. So he beseech- 
ed her to forget her anger and accompany 
them back to the temple. But Lakshmi 
laid down a condition—all should part- 
take of the holy food of the temple with 
oul distinction of caste. Brahmans would 
lake it from the hands of sweepers and 
vice versa. Jagannath agreed. Then hand 
in hand they entered the big temple with 
great pomp and pageantry. 
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DARU DEVATA: 


Indians are proud of their antiquity and 
ir culture. Some have suggested that 
Aryan cullure was posterior to theirs. 
y have even assumed that India was 
mother-fount of all civilisations 
hence all the basic ideas spread to other 
arts of the world. Such claims may be 
caggerated and thus may be regarded as 
ver-estimation. But it remains a fact 
Jai .ndian culture dates back to the hoary 
nd dim past to which no exact date can 
lsonably be ascribed. It has been 
gely determined and shaped through the 
ges by the influences of the Indian way 
{ life, thought, social 
eligious beliefs, 


behaviour and 


The word ‘culture’ is variously under- 


if od with reference to different branches 
©) *cademic discretives like history, litera- 
R e anthropology and such other social 
tudies, Sometimes it is interpreted as 
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The Symbol Of Indian Culture 


tradition or the way of life or group 
behaviour. But — sanskrili, the Indian 
epuivalent of ‘culture’, has a very wide 
connotation, inasmuch as it embraces every 
thing pertaining to the life of the people 
or peoples. Through this interpretation 
Indian culture can be explained lucidly. 


Indian culture is a vast Ocean which 
absorbs all the river-like external elements 
without discrimination of time or place. 
This power not only permits the new to 
enter into it but, having entered, even to 
dignified individuality. 
Scholars are trying hard to discover this 
through _ their the 
civilisations of various Thier 
attempts are, of course, laudable ; but if 
they could know the essence hidden in the 
worship of Sri Jagannath at Puri their 
work could be made far easier. 


maintain its 


researches on 
nations. 


fact 
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Unlike the culture of the present day, 
it is not easy to understand that of the 
distant past. Historical data are so 
scanty that one cannot have a definite idea 
about jit. For this purpose investigations 
are conducted into the architecture of 
Ellora, the inscriptions of Jaugada, the 
excavations of Mahenjodaro, and_ the 
Rigvedas, the Zend-Avestas and the Tripi- 
takas. Their findings show that all the 
cultural excellences in various ages bear 
at their very centre the stamp of our 
ancient past. But no one of them indi- 
vidually can represent the whole gamut of 


Indian culture, though each has some 
valuable property of ancient India. Only 
Sri Jagannath of Puri clearely and 


adequately symbolises the entire culture of 
India and through Him only one can 
easily unfold the secret of the Indian mind. 


Though there are so many _ opinions 
about the origin and worship of 
Sri Jagannath (because different critics try 
to prove Him as the symbol of different 
isms like Jainism, Brahmanism, Shaivism 
and Saktism), it has been accepted that 
He was being worshipped in India as a 
tree by a proto-Australoid tribe from the 
pre-Mahenjodaro period and even from 
the time of the ancient Babylonian civilisa- 
tion. After some time the tree became a 
Daru, which means a_ branchless_ trunk. 
This has been very significantly called in 
Oriya as the Madala. Then the Madala 
was transformed jinto an unfinished image 
with two large round eyes and a projected 
nose. Subsequently it was believed as a 
manifestation of the Supreme Power. 


But belief is not of a divine Godhead. No 


one does see anything divine in it since it 
is a clear symbol of a social and rational 
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concept as 


ay gfaaee gemma: -in the 
Rigveda. Here the concept of Indra is 


that of a god, but the treatment is com- 
pletely human. So also with Sri Jagannath. 
Otherwise neither any social function like 
Deepavali and paya-shraddha in the temp” 
nor the cremation ceremony 

Sri Jagannath at the time of Naba 
Kalevara (the new form of Sri Jagannath) 
would have been observed. Here the Got 
is treated. as a social being, almost man- 


like but at the same time the Supreme 
Being. He is a first class host and friend 
of all. 


When a friend or relative comes into a 
house there must not be any fetters in 
meeting him. So also is the rule in the 
temple of Sri Jagannath. Here the 
devotee treats Jagannath as a friendly host 4 
but dedicates himself to Him as_his4 
Supreme Lord. In this manner one | 
enter the temple whenever one wants. 
From such a faith, we can say, the concept 
of Dhulia Darshan has arisen (to see the 
Lord even with dusty feet). Here ont 
does not feel the godliness in the worship, © 
divinity in aristocracy or the diffenence 
between the mortal and the immortal, but 
expresses pure love, sincere devotion and 
true friendship. 


Whenever and whatever is offered to 
Tlim in the real spirit of devotion He 
readily accepts, but does not take with 
His hands. The devotee gets kaivalya or 
salvation by this. So there is no need of 1 
mantra, yantra, yajna or yoga to please 
Him but love—pure love. Therefore, He 
takes unboiled, unripe fruits from the 
hands of a low caste Savara. Here we do 
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not differentiate the devotee from the 
Lord, the dedicant from the dedicatee and 
the subject from the object. Both are the 
lsame in essence and yet both are humanly. 
This is the cream of our culture—Indian 
culture. 


The peculiar imagery of the Daru Devata 
lis much more wonderful and mysterious. 
God isnot a human being. Flesh and 
blood are unessential for the construction 
of the Divine Corpus. There is no nece- 


ssity of ears or legs and hands as in the 


human form, because Ile only observes 
things and keeps quiet. He neither res- 


cues nor does He take revenge on any one 
He has no hands. But, He is 
Omnipotent, Almighty, yet 
touchable by all. Untouchability is a 
hideous sin in the society of mankind. 
We is a man (Purusha), the greatest man 
(Purushottama). So He has a right to 
lead the most luxurious life like an 
emperor. From morning until midnight 
He enjoys fifty-six varieties of food (bhoga) 
and thirty-six kinds of services (khalani 
niyoga). Were the conception of God is 
fully human and majestic. 


directly. 
the Great, 


Besides, trio-worship in Jagannathism 
is more than religious. The trio 
three different colours—white, yellow and 
black. The first Balabhadra is white, the 
second Subhadra is yellow and the third 
Jagannath is black. These colours meant 
for the gods represent the colours of the 
human races. In the 
the yellow faced Chinese, the while skinned 
European and the black coloured Afro- 
Indian races are clearely indicated. In 
other words, the Austro-Asialic family of 
the Indian peninsula, the Chinese race of 
the Tibetan land, and beginning from the 


are of 


colour conception 
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Turkish and Mongoloid family of North 
and Central Asia with the Indo-European 
descendants to the Negroes of Africa and 
the tribal races of South 
also included. 


America are 


For this reason, we can assume that the 
King of Nepal coming from a _ distant 
Himalayan region acquires his right to step 
on the Ratna Sinhasana and worship Daru 


Devata whenever he wants. For~ the 
same reason, the holy-treasury of Sri 


Jagannath (Kotha-Bhandar) is full of 
golden ornaments and precious stones and 
pearls of the kings of Kashmir. So the 
god is called’ by the significant name of 
Jagannath, the nath or Lord of the Jagat, 
which means the universal flux; He is the 
prime mover of the universal flux. 


Besides this, the secular idea in the 
worship of the Daru Devata is also magna- 


nimous. In this self-centred age integra- 


tion is the most important factor to 
survive in society. Everybody talks of 
national integration, but how to bring it 
about ? The way selected is not a correct 
one. National unity cannot be achieyed 


through celebrations or exhibitions. 


Articulation of a word without knowing 
its implication is very dangerous like 
Indra Satru in the Vedas. It was known to 
Indians from the biginning of civilisation. 
So the Sayara-Devata Jagannath was being 
worshipped by Jains and Brahmins alike 
assimilating the Kaivalya and purusho- 
llama concept with Darubrahma and 
Vaikuntha. But the element of the image 
Besides, devotees of 
religious cults also accepted Him as 
Supreme God. 


other 
the 


is as it was. 
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DARU DEVATA 


So He is worshipped by all without 
distinction of caste and creed. All are 
equal here. Sectarianism is out of 
question. Biginning from the highest to 
the lowest all can take Anna Mahaprasad 
(meals dedicated to Sri Jagannath) from 
the same plate. By doing this the Jainas 
achieve their Kaivalya (salvation) and the 
Brahmins can reach Vaikuntha. So the 
Jainas pray 


‘strat sored aac 
and the Brahmins sing 


‘fom TET Tage ane Tatterem, 
walegran aanaefat dgd aaa 1 
WaT aT wayd age aay 
aarat area astra fad AaeTe SRT 
As the Vajrayanis pray on one hand 


Saal WTA TAT FTA? 


the Muslim devotees sing 
“aeg GM dQa gam 2A IQs 
6A] ARS AAA 99g, 9Q AMA’ 


on the other. Notwithstanding the above 
prayers gay Adivasi damsels of distant 
Kalinga forests dance to the accompaiment 
of the melodious song 


* Q@5l (aa )q Jaan adeQ els 
QAMQ QP AO A Gasm als’ 


We can now conclude that the symbolic 
colour adopted for the trio is nothing but 
the colour of the most civilised Aryan- 
Brahmins including the white skinned 
inhabitants of Europe and the orthodox 
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people of the Savara tribe, coupled with 
the Afro-Asian black skinned people and 
the yellow faced Sino-Japanese races of 
Central Asia. So, the Daru Deyata is not 
only the symbol of the Indian mind but 
also of universal unity, which is the ess- 
ence of Indian culture. Here we enjoy 
liberty in worship and equality in religion 
and fraternity of mankind. This is called 
Jagannathi culture which is the essence of 
Indian culture. 


It is said that idol worship was adopted 
by the Aryan immigrants from Jainism in 
later days. Whatever it may be, this much 
is true that in no other religion brothers 
and sisters are worshipped in one temple 
as at Puri. This is unique. This is the 
pure expression of universal fraternity. 
The relation between Sita-Ram, Tara- 
Gauri or Radha-Krishna is matrimonial. 
Here Though in 
the later stage Sri Jagannath was supposed 
as Vishnu and Mahalakshmi as His 
spouse, She has no right to sit by the side 
of Her husband. She has a_ separate 
temple. Moreover, at the time of the 
Ratha Yatra, sister Subhadra and _ brother 
Balabhadra join with Sri Jagannath but 
not Mahalakshmi. Here Indians establish 
the sweetness of fraternal relationship 
through their Daru Devata at Puri. The 
implication of this is that all human 
beings should love each, other as brothers 
and sisters. This relationship is the love- 


the trio are exceptions. 


liest tie in the world. Men must realise_ 
this fact and try to conduct themselves 
like their God. This is Indian culture 


and the cultural deity is Daru Devata, the 
loftiest manifestation of 
brotherhood. 


universal 
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agannath And Che- 


The legends about Jagannath contained 
in the Puranas and the Oriya works of 
Sarala Dasa, Nilambara Dasa, Krishna 
Dasa and Jagannath Dasa refer to him as 
originally a god of the tribal Saoras 
(Savaras). 


With regard to these 
Hunter wrote: ‘We find 
people worshipping a_ blue stone in the 
depths of the forest. But the deity has 
grown tired of the jungle offerings of the 
primitive people and longs for the cooked 
food of the more civilized Aryan race. 
When the Aryan element at length comes 
on the scene, the rude blue — stone 
disappears, and gives place to a carved 
image’. 


myths, W. W. 
the aboriginal 


Whether the modern Saoras 
have anything to do with 
mentioned in literature is 


(Savaras) 
the people 
anybody’s 


ORISSA REVIEW—JULY, 1969 


Cribes 


guess. For, as pointed out by Thomas 
Burrow, the eminent Oxford Samskritist, 
the term Savara has been used in an- 
cient Indian works “indiscriminately” 
for any and every forest tribe”. 

The Utkala-khanda of the Skanda 
Purana says that no controversy should 
be raised about the nude wooden forms 
of Jagannath, Balabhadra and Subhadra. 
It further directs that they should not be 
viewed without the wrappings of silk 
cloth. Otherwise people might be scared 
and suffer from sin, epidemics, famine and 
loss of progeny. Is this further proof of the 
non-Aryan character of the images ? 

Be that as it may, there are several living 
links between Jagannath and the tribal 
people. 


There is a place called Seori-Narayan in 
Bilaspur district of Madhya Pradesh. It is 
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named after an old Bhil hermit named 
Sawar who is said to have worshipped 
Jagannath. The Saoras of this region call 
themselves Seori-Narayan Saoras. 


The Saoras of Keonjhar district, who 
are much Hinduised, are reported to 
worship Jagannath with offerings of fruits. 
They have Brahman priests who give them 
a sacred thread to wear every year after it 
is worn by god Balabhadra at Puri. They 
say they are descended, among others, 
from Vasu Savara, Jara Savara and Lalita 
who was married to king Indradyumna’s 
Brahman emissary Vidyapati. All these 
Saoras figure in the legends regarding 
Jagannath. 


In the past the Bhuiya tribals of 
Keonjhar supplied logs for making the 
chariots used in the annual Rath Yatra at 
Puri as well as- ropes made of creepers for 
pulling them. 


The Kharias of the Similipal hills of 
Mayurbhanj district claim to be 
descendants of Vasu Savara or Viswavasu. 
Some Kharia families enjoy the privilege of 
putting a silk cloth on the chariot of 
Jagannath during the Rath Yatra at 
Baripada. They style themselves Brahman 
Kharias. They say they are descended 
from Jara Savara. They have earned the 
title of patabandha. Perhaps the Kharias 
were formerly a branch of the Saora 
people. 


A subdivision of the Saoras, called the 
Kalapithia, take part in dragging the 
chariot of Jagannath at Puri, along with 
others. They live near the town and enjoy 
rentfree lands. They put on the sacred 
thread, avoid taking liquor and fowl and 
regard themselyes as members of a high 
caste. 
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The Soaras of South Orissa are acquaint- 
ed with the legends of Jagannath, includ- 
ing the one in which Jara plays a_ part. 
This tribe has several subdivisions, one of 
which is called Jara. 


These Saoras have a deity called 
Jananglo. They hold a_ festival before 
Jananglo in the month of Asadha_ (June- 
July)—the month associated with the 
Jagannath chariot festival. Then they 
engage themselves in agricultural opera- 


tions. 


To the Saoras, Kittung is for all practi- 
cal purposes the supreme god. There are 
also a number of different Kittungs. One 
is the maimed Kittung. He is the dis- 
coverer of fire. His image, which is 
similar to that of Jagannath, is worshipp- 
ed. The legend about him is as_ follows: 
“One day on the Rawangiri mountain, 
Kittung ~“Mahaprabhu broke open a_ rock 
and fire came out. The rock burst and a 
bit of it flew up and hurt Kittung’s head on 
the left side. So fierce was the fire that 
Kittung’s hands and feet also were burnt; 
the wounds were so bad that he remained 
lame and maimed on Rawangiri”. 


The Saora pantheon contains two other 
gods who have links with Jagannath. One 
is Maprusum, probably mahaprabhu or 
Jagannath. Whoever brings food to the 
village has to offer a little to him. If not, 
he will fall sick. 


The other god is Orissa-Manjorasum. 
According to Verrier Elwin, “He is repre- 
sented in ikons as two men with a woman 
between them, an obvious reflection of the 


images of Jagannath”. 
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Some of the functionaries of the 
Jagannath temple at Puri appear to have 
tribal affiliations. It is likely that the 
Suars, who cook the holy food, have a 
Saora ancestry. The Daitas claim to be 
descendants of the Saora fowler Viswavasu. 


It is the Daitas who play a leading role 
in the performance of the rituals of the 
deities from the day of the bathing cere- 
money to the end of the chariot festival. 
For fifteen days, while the gods are being 
repainted, they are offered only fruits, 
flowers and leaves and no mantrams are 
uttered. The income from pilgrims during 
this period is appropriated by the Daitas. 


When an important person of _ this 
community dies, his body is taken near 
the Lions’ Gate of the Jagannath temple. 
It is subsequently cremated with some fire 


from the temple kitchen. 


Following the burial of the old image 
in the Koili Baikuntha during the Naba- 
kalebara ceremony when new idols are 


made, the Daitas observe funeral obsequ- 
ies. Probably to them Jagannath is not 
only their god but also a kinsman. 


JAGANNATH AND.. 


These facts, significant as they are, 
should not be interpreted to mean _ the 
definitive or ultimate tribal origin of the 


Jagannath cult, which has been advocated 
by several scholars. For, as remarked by 
A. L. Kroeber, the famous American 
anthropologist, “the origin of any move- 
ment or institution, in the strict sense of 
the word, is simply not a historically valid 
conceplion. A good historian does not 
really pose the question. It would violate 
his two fundamental axioms of the  uni- 
queness of all historical phenomena and of 


the continuity or unity of history”. 


Nevertheless, the tribal connexions of 
Jagannath are clear. This is nothing to be 
wondered at in view of the deep inter- 
penetration of tribal and non-tribal cultures 
in Orissa. In addition, the evolution of 
Hindu religion has been much influenced 
by a number of primitive gods and goddes- 


ses as a result of Austrie or proto-Austra- 
loid and Dravidian contacts. Of these, 
the serpentine deities, the water spirits, 


Aiyanar, Murugan and Siva with his phallic 
symbol are notable examples. 


ORISSA REVIEW—JULY, 1969 


aq 


* Get the facts today to fulfill your plans for tomorrow 


“POVERTY IN THE MIDST OF PLENTY” 


is a matter of great concern for us 


As a Development Bank, we are ready to play our role of extending 
financial assistance to Industrial concerns established or to be 
established in the STATE by way of:— 


Long and medium term loans up to Rs. 20°00 lakhs in the case of 
Public Limited Companies and Co-operative Societies and Rs. 10-00 
lakhs in any other cases. 


Repayment -peried extending to 12 years, 


‘Rate of inter est is 84% perannum with a rebate of 4% per annum 
for regular and prompt payment. 


Relaxation of margin and debt-equity-ratio on the merit of the cases. 


* Reimbursement of the expenses al eady made from working capital in 


acquisition of fixed assetsin the past two years from the date of 
application, or repayment of the loan incurred for the purpose. 


We expect from our borrowers :— 
(i) a good scheme 
(ii) the ability to run the Unit successfully 
(iii) the requisite background for running the industry 


Discover profit opportunities in growing Orissa through 


ORISSA STATE FINANCIAL CORPORATION 


SHRI J. N. MAHANTI, I. A. S. 
MANAGING DIRECTOR 


GGURI KUMAR BRAHMA 


agannath 


ee 


’ THE SYMBOL OF PEACEFUL 
CO-EXISTENCE 


1e origin of Jagannath is shrouded 
in mystery. Legends and traditions as well 
nas Puranic accounts of the ‘Kshetra’ (Seat 
of divinity) of Purushottama do not posi- 
tively converge at a point of unanimily. 
It is a fact of history that Buddhism took 
deep roots in Orissa from the time of 
Asoka in the 3rd Century B.C. The 
Baudhayana Dharma Sutra states — that 
Anga, Yanga and Kalinga shall not be 
visiled for purposes other than pilgrimage. 
to think that these 
considered to he 
But 


This has led some 


three regions were 


profane for habitation in those days 


one is apt to put this question—“Were 
there centres of pilgrimage in these 
so-called profane regions?” The 
answer is as simple as it is 
clear. Anga, Vanga and Kalinga were 
undoubtedly holy lands prior to the 


spread of Buddhism, Bul when Buddhism 
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held sway over these regions, a section of 
the orthodox community put forth the 
view that normally none from Aryayarta 
should visit these places : if one wanted to 
would do it only for the sake 
of pilgrimage. Thus, the statement of the 
Paudhayana Dharma Sutra confirms the 
religious sanctity of Kalinga long before 
the evolution of Buddhim inasmuch as 
the existence of centres of _ pilgrimage 
therein is corroborated by it. 


do so, he 


It is a pity that in determining the anti- 
quity of Jagannath, the present temple 
of the Lord is inextricably associated with 
the ‘Peetha’. ie.. the seat of the deity. 
The Peetha exists from time immemo- 
rial, bul temples after temples have been 
built there at different periods of history. 
It is said that King Indradyumna who is 
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Ten MN NE de) 


a 


inseparably connected with the installa- 
tion of the idols. built a temple one 
thousand cubits high. Students of 
Sanskrit literature know that such 
numerals as ‘one hundred’ and ‘one 
thousand’ signify not any — particular 


number as they appear to be at the outset, 
but convey a sense of plurality or mulli- 
plicity. Thus, in mentioning the names 
of the lotus, the celebrated Amarakosha 
states :— 


Sahasra Patram Kamalam 

Sata Patram Kusesayam. 
The lotus is called ‘Sahasra 
Saltapatra’ at the same time. 
first name, it is clear that the lotus 
one thousand petals. but the second name 
connotes that it has only one hundred 
petals. lence, Sahasra and Sata indi- 
cate Vahulwa or multiplicity and not what 
they literally mean. Similarly, it may be 
reasonably deduced that the temple built 
by Indradyumna of Puranic fame might 
not have been exactly one thousand cubits 
high, but must have been a_ lofty one 
befitting the greatness of the deity — on 
the one hand and that of the King on 
the other. 


Patra’ and 
From the 
has 


From the geographical point of view, 
Orissa does not fully belong cither to 
South India or to North India. Its loca- 
fion has enabled the people of the land 
lo come contact with the 
cultural cross-currents of the South and 
the North. The empire of Kalinga 
sarned wide reputation even more than 
two thousand years ago, when the 
Sadhavas (merchants of Kalinga. so 
named) carried on maritime commerce 
with the Far East. Thus, a cosmopolitan 
culture the most commendable 


into closer 


based on 
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outlook develop- 
ed in Kalinga or ancient Orissa. 


catholicity of religious 


There are in India numerous religious 
cults with distinct sectarian philosophies 
of their own substantiated by scholarly 


works, based in their turn, on scriptural 
evidences. In many parts of India the 
most celebrated religious shrines and 


the deities that adorn them are so deeply 
associated with particular _ religious 
sects thal they do not attract devotees of 


other religious groups freely. For many 
centuries in Southern India, a most un- 
compromising attitude was prominently 


seen among the Alvars and the Nayannars. 
The worshippers of Siva and Vishnu were 
so diametrically opposed to one another 
that a Vaishnavite refused to take refuge 
in a nearby Siva temple when he was 
attacked by a mad elephant. THe prefer- 


red to be crushed under the feet of the 
chasing elephant rather than take refuge 


was consi- 


Siva temple. because, it 
dered by him to be something abominable 
to come into contact with Siva. Likewise 
aishnavite scholar refused to say— 


ivat parataram nas 
“there is no Lord who is superior to 
Siv When a deyotee was forced to 
repeat this sentence, he immediately and 
with admirable presence of mind spoke 
oul in the form of another quatrain:—— 


“Dronamasti tatah param” 
i.e., Drona is still greater (than Siva: hence 
Siva cannot be the greatest). To understand 
its meaning, it is necessar for one 
to know that in Sanskrit, Siva and Drona 
also are the names of two measures. To 
make the sense further clear, an example 


may be given here. keeping in 
lay reader. 


view an 


ordinary. Supposing. there 
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are two measures—the one is equal to 
either one seer one Kg. and the other 
is equal to half a seer or half a Kg. Now. 
for our purpose it is sufficient if we take 
it for granted (though inaccurately) that 
the name of the former measure (one seer 
or one Kg.) is Drona and the name of the 
fatter measure is Siva. 

Thus, the Vaishnavile devotee who 
antithetical towards Saivism attempted to 
escape the danger of even repealing a 
sentence that described Siva the 
greatest of divinities. The history of the 
dillerences between Saivism and Vaishna- 


was 


as 


vism can only reveal how, why and 
when the ‘Prasada’ of Siva was consi- 
dered inferior (or rather unworthy of 
being taken) to the Prasada of Vishnu 


as is reflected in the wellknown quatrain 
which reads thus:— 

“Na grahyam Sivanirmalyam.” 
In the Vedic age, natural forces 
personified as divinities and 
for the gratification of desires 
tees. Gradually the Puranic 
their evolution. Presentation 


were 
lipped 
by devo- 
gods had 
of detailed 
accounts of the greatness of the Puranic 


wors 


gods necessilated the creation of the vast 
Puranic literature which constitutes the 
basis of religious life of India al present. 
The worship of the Mother Goddess 
exerted the most incomprehensible influ- 
ence over the Indian mind for several 
centuries prior to the birth of akara- 
charya in the last quarter of the 8th 
Century A.D. Thus Buddhism, Jainism. 
Tantric gods. Siva and Vishnu shone 
bright in the firmament of Indian reli- 
gious worship from pre-Christan — centu- 


ries. 


ORISSA REVIEW—JULY, 1969 


Though Buddhism and Jainism were 
the offshoots of Hinduism which is identi- 
cal with ‘Bharat Dharma’ or the ‘Religion 
India’ with the Vedas and the Geeta 
as iis basis, still these two religious culls 
remained outside the purview of Iinduism 
for the simple reason that the authority 
of the Vedas was not accepted by them. 
The number of divinities in Indian litera- 


of 


ture is perhaps as vast as the number of 
the stars in the sky. But as Jong as 
diversity of the h s in the 


ighest order exis 
human society in the context of brain- 
powers. attitudes, aptitudes and power of 
comprehension of individuals, so long the 
large number of divinities found in Indian 
literature cannot 
preposterous 


believed 


either 
if it 
that worship of the divinities is 
conducive lo spiritual amelioration. 


considerd 
unnecessary, 


be 


or is 


But then, in the midst of a large 
number of divinities, the Pancha Deyatas 
occupy the most exalted position. They 
are Siva, Vishnu. Durga, Ganesha and 
Surya. There are many in India who 
worship one of these five deilics and they 
are known as devotees of that particular 


eult. Thus. 


a true-bule Vaishnayile does 
nol worship Siva. a true Saivite does not 
worship any of the forms of Vishnu such 


as Narayan, Krishna, Vala Gopal. 
Madhaya and so on. But there are the 
others who worship all these five deities 
without any discrimination ; they are 
called the Smarttas. In Orissa. — the 
Smarttas had predominance for a long 


lime and the influence they exerted over 


the rulers of the country was great 
indeed. 
The far-famed_ religious preacher of 


India, Sri Sankaracharya visited Orissa 


on 


THE INDUSTRIAL DEVELOPMENT CORPORATION — 


OF ORISSA LTD. 
(A Government Of Orissa Undertaking ) 
BHUBANESWAR-1 


Dedicated to the cause of industrialisation of Orissa, need your 


We Haye Been 


encouragement in its humble  efforts—- 
Producing— 


(1) Foundry Grade Pig-Iron consistent in chemical com- 


(6) 


position and ideal for maleable, high duty and other 
precision castings at our— 

KALINGA TRON WORKS, BARBIL, ORISSA 

Open Pan Sugar Machinery, Tile Presses, Irrigation 
Shutters, Sheepfoot rollers, Transmission towers etc. at 
our— 

HIRAKUD INDUSTRIAL WORKS, HIRAKUD 
DISTRICT SAMBALPUR (ORISSA) 

** Port land Cement” at our— 


HIRACEMENT WORKS, BARGARH, DISTRICT 
SAMBALPUR, (ORISSA ) 


A.C.S.R. & A. A. C. Cables at our— 


HIRACABLE WORKS, HIRAKUD, DISTRICT 
SAMBALPUR. 


Re-rolled products of all types at our— 


RE-ROLLING MILL, HIRAKUD, DISTRICT 
SAMBALPUR. 


Ist Class roofing and flooring tiles at our— 


TILE FACTORY, CHOUDWAR, DISTRICT 
CUTTACK. 


We Shall Shortly Start Producing — 


@) 
(ii) 
(iii) 


Low Carbon Ferro-Chromium (0:05 to 0:10% Carbon 
Maximum.) 


Low Carbon Ferro-Chromium with a carbon content 
below 0:03 %. 

Silicon chromium with a low carbon content (0:05 % 
carbon maximum & containing not more than 45% 
silicon at 0°5% carbon ) for alloy steel industries at our 
FERRO-CHROME PROJECT, JAJPUR ROAD, 
DISTRICT CUTTACK. 


FOR ALL YOUR REQUIREMENTS, PLEASE CONTACT US— 
WE ARE AT YOUR SERVICE. 


in the first quarter of the 9th Century. 
The name of Sankaracharya is generally 
associated with Saivism. But 
Sankara was never a Saivite inasmuch 
as he worshipped the other important 
deilics held high with esteem by many 
culls of India in those 
from his 


Acharya 


days as is evident 
iprayers in poctical 
Till the emergence of the Soma- 
vansi Kings and particularly, Yayati, who 
is believed to have builla big temple for 
Jagannath which was rebuill in the 12th 
century (and that is the that 
stands now). different 
known 


slotras 
form). 


temple 
Orissan kings. at 
periods of history are definitely 
lo have embraced Buddhism. 
Brahminism, Vaishnavism, 


Jainism, 
Saivism, cle. 
Thus. through royal patronage and 
through the active co-operation of — the 
people who were prone to 


also 


accept the 
ous faiths and culls 
to the total exclusion of none, religion of 
the people of Orissa took an 


essence of all reli 


integrated 
shape which ullimately found expression 
in Jagannath. This is the reason why 
four important theories have been adduc 
ed with regard to the 
Jagannath, These 
turn 


origin of 
theories in their 
are based on the forms of worship, 
nomenclature of the deity, shape of — the 
idols, ele.. belonging 


any one or 


simullancously — to 
more of the following 


Brahminism, Buddhism, Jainism and 
Savara culture (of the aboriginal tribes 
inhabiting Orissa from ancient times). 


The truth seems to be that Jagannath, 
the representative national deity of — the 
land and people of Orissa is an embodi- 
ment of the dominant characteristics of all 
these four types of Indian religious cul- 
ture. The same magnanimity of outlook 
is seen maintained even lo the 
day as a result’ of | which 


present 
Jagannath 
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AGANNATH THE... 


attracts pilgrims and — spectators alike 
from the entire Hindu world, no matter, 
which of these was the 
of the Universe of this 


of Worship” 


‘Prime 


Mover’ 
‘Universal 


Seal 


Pilgrims 


From the days of — Sankaracharya, 
almost all the great religious preachers of 
India have considered Puri to be a centre of 
extraordinary importance for the — propa- 
gation of their theories and religious 
ideologies. Ramanuja, Madhya. Vallabha, 
Nimbarl Sri Chaitanya, to name 
some of the great preachers have tried to 
identify Jagannath — with their own 
religious forms. but He has remained as 
Jagannath only and has not 


only 


become the 
representative deity of any particular sect 
or group of worshippers. 
secret of the 


This is the 
greatness of Jagannath. 
He is the Natha (Lord) of the entire Jagat 
(the world or the people in gene ral) and 
hot so of any religious preacher or religi- 
ous sect however powerful or popular Ie 
or it might be. 


It is really interesting to note that 
‘Jagannath’, though essentially ‘Vishnu- 
manifested’ is not wholly a Vaishnavite 
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deity. Scholars have attempted to show 
that Ile is the the 
Bhagavad Geeta on this 
Sloka— 


Purushollama of 


the basis of 


Atosmi Loke Vede cha 
Prathilah Purushotlamah (15: 18) 


But in course of centuries, ‘Vishnu- 
Purushotlama’ been imperceptibly 
transformed into ‘Jagannath’ only, embo 


has 


dying the best of many religious cults. 
seels and practices that were — in 
vogue in India and that influenced — the 
minds of the people of Orissa through 
cultural intercourse, To a common map 
it strikes thus—Had Jagannath been 


only a manifestation of Vishnu, then, Tis 
spouce Laxmi should have been the most 
revered within the Jagannath 
lemple. But it is not so. Godddess Vimala. 
the tantric female counterpart of Siva is 
really the most revered deity inside the Puri 


goddess 


temple. 
of Vimala in the Puri temple that the food 


So great in the institutional glory 


olfered to Jagannath does not) and can 
nol become ‘Mahaprasad’ without the 
sanction of Vimala in the form of — her 


worship in the traditionally ordained 
manner. Similarly, Subhadra. who 
adorns the “Ratna  Simhasana”® (the 


dignified seat studded with precious stones 
on which seated) inside 
the sanctum santorum is worshipped in 
the ‘Bhubaneswari Mantram’ which 
hot be explained if She is taken 


the deilies are 


can- 
merely 


lo be the Sister ‘or even as Laxmi) of 
Jagannath, who. in this context. is 


‘Krishna-manifested’. This has led many 
lo think that’ three of the important 
religious movements of India have found 
in Jagannath the most animating and uni- 
fying expression, | Thus Jagannath, 


5A 


Subhadra and Balabhadra represent 
Vaishnayism, Saklism and Saivism, 
respeclively.: Orissa—nay, the — entire 


Hindu world, has therefore, harnessed the 


diverse religious culls and creeds into 
one integrated whole, where every one has 
lost its individuality and-where the — indi- 


vidualily of cach is clearly perceptible to 
the enlightened minds. 


Students of ‘comparative study — of 
religion in India’ may be much delighted 
to know that in a temple in the district of 
deily is 
The 


Cullack in Orissa, a single 
worshipped as the Panchadevalas. 
temple is known as “Mahavinayaka’ and is 
located at the foot of a hill by the side of 
the Calcutla-Madras Railway Line near 
Dhanmandal Station. A gigantic monolith 
which appears lo have been cut out of a 
huge piece of stone that perhaps forms 
part of the foundation of the temple is 


being worshipped for about a thousand 
years past as Siva. Durga, Vishnu, Ganesh 
and Surya and.portions of the monolith 


have been earmarked for cach one of these 
five deities. The twin temples of Siva and 
Vishnu at Gandharadhi in the Phulbani dis- 
trict also bear eloquent testimony to the 
fact that the two deities of extraordinary 
importance in Indian religious life through 
centurics have been given status, 
catholi- 
It may be re- 
marked that this phenomenon of happy 


equal 
indicative of a high standard of 
city of religious outlook. 


and harmonious blending of — diverse, 
distinct and dilferent ideologies manifes- 


ted through idol-worship is only characteri- 
slic of the mental temperature of | Orissa, 
the holy land of Lord Jagannath, where 
diiferences have abnegated their individua- 
lity for the evolution of the unified whole. 


ORISSA REVIEW—JULY, 1969 


ear 


| 


world 
are 


In the _ present-day when 
countries and communities rent as- 
under with political turmoil. social inequi- 
ties and autocentric tendencies. the lofty 
istence™ is conside- 
attaining 

and good will. 
history. religion 
watch-word of 
Indian 
The idea of god- 
foundation on 
and 


ideal of “peaceful co 
indispensable 
amily 


red to be for 
universal peace. 
Ever since the dawn of 
(Dharma) has been the 
Indian life. Indian — philosophy. 
ethies and Indian polity. 
hood has been the © solid 
which pocts, philosophers. preachers 
splendid 
and 


prophets have built the 
structure of their ideals 
themes and theories of life. 


super- 
ideologies. 


IIlence, it was through worship of God. 


through temples and shrines built to 
facilitate the inculeation of devotional 


fervour in the devotees that Indians 
attempted to bring together vast sections 


of their countrymen in order to promote 
fellow-feeling and better human — under- 
The ‘Peetha’ 
of Jagannath in Orissa has stood perhaps 


standing among the cilizens. 


for more than two millennia 
light-house of peaceful co-existence in the 


past as oa 


domain of Dharma, interpreted in terms 


of deyolion, worship, divine bliss and 
spiritual amelioration of mankind on the 
one hand and amity. good-will, equality 


and tolerance on the other. 


‘Thus, in the ullimate analysis, 
Jagannath is nol merely a seat of theoso- 
phical realisation, but a socio-cultural 
institution of incomprehensible magnitude. 
COnVE 


ying the soul-purifying message — to 


the world of giving scope to every indi- 
vidual and every community to put forth 
its best and to allow the others — similar 


facilities for the promotion and perpetua 
tion of peace in the world. 
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~ TELEGRAM—LAND BANK TELEPHONE—196 
BERHAMPUR 


THE ORISSA STATE CO-OPERATIVE LAND MORTGAGE 
BANK Ltd. BERHAMPUR, GANJAM (ORISSA) 


While wishing the economic well-bing of the people as well as of the 
State, we devote ourselves to the economic progress of the agriculturists 
of the State. 


advance loans to the agriculturists for their economic benefit through the 
54 Primary Land Mortgage Banks, to be repaid on easy instalments 
in course of 10 to 15 years for:— 

(a) Minor irfigation work . 
purchase of irrigation pumps, excavation of wells and tanks 
installation of tube-wells. 

(b) Development of agriculture by mechanisation:— 
purchase of tractor, power tiller, etc. 

(c) Production of cash crops:— 


creation of coconut groves, cultivation of Anacardium, Tea and 
Coffee plantations. 


For the above purposes provisions have been made to advance loans of 
4 crores of rupees during the current co-operative year and 25 crores 
of rupees during the Fourth Five-Year Plan. 


AND 


To implement this programme requisite funds are raised from the 
Central and State Governments, National institutions and public as well 
by sale of Debentures at easy rates of interest. Cultivators will profit 
by saving their surplus through investment in debentuies. 


OUR PROGRESS TILL NOW 
Share Capital Rs. 57,07,590:00 Working Capital Rs. 645,44,945:00 


Deposits and other funds Rs. 11,01,488-00 Sinking fund 
Rs. 89,91,292:00 
Debentures Rs. 734,35,550:00 Other investments Rs. 68,38,391:00 


Defence and development of the country depend on the development of 
agriculture and development of agriculture depends upon machanisation 
and irrigation of agriculture. For details, please contact the nearest:- 


PRIMARY LAND MORTGAGE BANK OR THE SECRETARY | 
SECRETARY 


PRASANTA KUMAR RAY 


The Sculpture O} 


The Jagannath Cemple 


The sanctily of Puri asa_ place of 
pilgrimage exists from pre-historic times, 


beyond the purview of traditions. The 
Kapila Samhita — describes Puri 4s 
“Kshetram Nilachalam Punyam, Daru- 


brahma Svarupinah”. The sanctily of the 
place is anterior to the rise of Buddhism 
and existed for a long time prior to the 
construction of the present temple. 


The main temple of Jagannath which is 
“Pancharatha” in plan existed prior to the 
construction of the Bhogamandapa and 
Natyamandira, which are later additions. 
The sculptures depicted on the Jagannath 
temple are gradually losing archaeological 
importance due to overplastering of various 
colours which instead of maintaining its 
traditional and historical importance, is 
rather disfiguring the masterpieces of seulp- 
ture of bygone days. The faces of the 
Vimana are decorated with various sculp- 
_tures. The image of Rahu is to be noticed 
at the top of the rahapaga. The figures of 
Jagannath, Balaram and Subhadra 
noticed below it. The depiction of 


are 
the 
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monkey-god holding a branch of a_ tree 
creates sensalion in the minds of the 
visitors. Above it is the scene of Kaliya- 
dalana where Srikrishna is seen standing 
on the hood of the Kaliya furious 
mood, surrounded by the wives of Kaliya 
represented in the anthromorphic form, 
praying him to save their husband. This 
reminds one of the same scene depicted 
in the Manikesvara temple (c. 7th century 


ina 


A.D.) of the village Suklesvara in the 
district of Cuttack. 
On the left side of the scene of Kaliya- 


dalan is the depiction of Narayan on the 
shoulder of Garuda ; Lakshmi Nrusimha 


flanked by two  dvarapalas and the 
composite figure of MTari-Hara haying 
eight hands and flanked by Balaram. On 


the right side, we find Srikrishna with two 
cow-herd boys holding the Govardhana 
Giri. The depiction of Srikrishna holding 
Giri Govardhana is to be found on the 
Chatesvara temple in the district of Cuttack 
where four-armed Krishna is represented 
in ‘tribhanga’ pose holding a flute in his 
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lower hands and lifting the Govardhana hil! 
with the two upper hands. But an 
interesting scene, according to the descrip- 


tion of the Bhagavata Purana and_ the 
Hari Vamsa, is to be noticed on the 
entrance wall of the Varaha temple near 


the Dasasvamedhaghat on the bank of the 
Vailarani in Jajpur where Srikrishna_ is 
uplifting the Govardhan by his little finger, 
Then we find a small solitary figure of Sita 
where Hanuman is represented as making 
obeisance to her. Such a piece of sculp- 
ture is seen lying outside the compound of 
the Durga temple of the village Suklesvara 
in the district of Cuttack. 


The figures of a dancer and Ganesha, are 


noticed in the niche of the southern face 
of the bada. The north face of the 
Vimana shows the figures of Rama with 


Hanuman with a group of monkeys follow- 
ing him. A similar scene is to be found in 
a panel in the recessed portion of the 
bandhana of the Suvarnajalesyara temple 
of Bhubaneswar where Rama is represen- 


ted as discussing something with the 
monkey-soldiers about the means to be 


adopted for tracing out Sita. 


The standing image of Vamana is to be 
noticed in the southern niche of the raha- 
paga where a fourhanded Vamana_ stands 
with one leg on the ground and the other 
stretched upwards. The figure of Varaha 
standing on lotuses appears on the southern 
niche of the rahapaga. The fourhanded 
Vamana holds chakra and a female figure 
in the left and right) upperhands — respee- 
lively while the left lower hand is in the 
pose of benediction; but the, lower right 
hand is broken. The garments of Varaha 
show nice carvings like those noticed in the 
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parsvadevatas of Lingaraj at Bhubane- 
The image of fourhanded  Nrusi- 
mha taking out the entrails of Tiranya- 
kasipu with two hands and holding gada 
and chakra is seen in the westren niche of 
the sanctum. Similar depiction is to be 
found on the southern portion of the 
sanctum of the Gauri temple at Bhubane- 
swar. 


swar. 


The Navagraha panel is to be found on 
southern doorway of the Jagamohan, which 
is a fundamental feature of eyery Jaga- 
mohan. But the universal figure of Gaja- 
Lakshmi is not seen over the doorway. 


The niches in the barandis of the Bhoga- 
mandapa. a later addition contain chlorite 


figures of the deities and some obscure 
figures. These figures deal with mytho- 
logical stories. On the left side of the 


sastern face is the scene of Dola-Yatra. 
The figure of Siva on a bull is worth men- 
tioning which is also to be found on the 
Sari Deul of Bhubaneswar. The panel 
containing the scene of the grazing of kine 
with their calves by Srikrishna and the 
cow-herd boys. gives a vivid picture of the 
boyhood of Krishna at Gopa. — Srikrishna 
is represented as playing on a flute and the 
calve s hearing with their heads raised 
upwards. Such panels are to be noticed 
on the Sari Deul and the Chitrakarini 
temples of Bhubaneswar. Such a figure of 
Krishna which is rarely found on other 
temples. forms a landmark in the history 
of Orissan iconography. Below the niche 
is the scene of the rowing of a boat 
with seated on it. The 
rowers are all milk-maids who are making 
strenuous cfforts in rowing. The figures 
of the northern face are also very beautiful 


Krishna 
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Among them the scenes of Sita’s marriage 


with Rama; Rama’s coronalion 
on the royal throne of Ayodhya and Indra 
with his Airavata are interesting. This 
depiction of the epic stories of Ram’s 
marriage and coronation are to be found 
on the Lingaraj temple and the Gauri 
temple of Bhubaneswar. 

The walls of the Dancing Hall are bare 
both outside and inside and the only 
ornaments are two alto-rilievo human 


figures armed with clubs. called Jaya and 
Vijaya, standing as guards at the entrance 
to the Bhogamandapa. On the eastern wall 
there is a painting in oil-colours represen- 
ling two mounted milk- 
maid standing before them and bearing a 
tray on her head. — This is connected with 
the story of the king Purushottama Deva 
and Manika Gauduni in course of the king’s 
expedition to ‘Kanchikaveri’. 


cavaliers with a 


Thus we find that the sculptures on the 
Jagannath temple form the most illumina- 
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ting commentary on the religion and reli: 
gious praclices of the people. The sculp- 
tures are of absorbing interest, as the 
images of the divinilies thereon throw 
interesling sidelight on the gradual changes 
in the iconographic features of the images, 
leading to the fabrication of the myths 
necessary for the explanation of such trans- 
formations. The old sculptures mixed with 
modern sculptures lead to the conclusion 
that the construction of the old temple and 
the improvements were accomplished in 
different, successive periods. The analysis 
of sculptures of the temple indicate the 
prevalence and popularity of the stories of 


the Ramayana and the Bhagavat Puran, 
the translation of which was made in 


succeeding centuries by eminent poets like 
Balarama Dasa and Jagannath Dasa 
respectively. Thus the tradition of sculp- 
lures depicted on the temple of the 12th 
century A. D. found manifestation in the 
literature of the land in subsequent ages 
of cultural progress 
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Jai Shree Jagannath Dev ! Jai Shree Chaitanya Mahaprabhu !! { 


Amrita Bazar Patrika, 

Northern India Patrika, if 
Jugantar, 
Amrita 


SIVA PROSAD DAS 


Lord Jagannath Ctnd Orissa 


Damaghosh was the Shatwata Chedi 
King of Vidarbha. His son was Shishu- 
pala and Shishupala’s son was Saubharaja. 
Their capital Shuktipura was on the bank 
of river Shuktimatee close by mount 
Shuktiman which was one of seven 
Kulachalas of India. 


ACMSA| AM<ds AQ Qala daaions | 

Y aaig algalga acd'se © galoal | 

( AMIAQA-CISAT-9EH Zallg|-ce4i CsI ) 
These seven with the Himalayas constitule 
the Bight Kulachalas of India. 


A branch of Shisupala Chedi of Vidarbha 
founded South Koshala and Kalinga. 


According to the Puranas the Bhojas, the 


Shatwatas and the  Andhakas were 
offshoots of the Yadava family. Krishna 
was the Chief of the Shatwatas. The 


Chedis were an offshoot of the Shatwatas. 


lence. it was the descendants of Sri 
Krishna who founded Kalinga. When 
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Arjuna Pandaya burnt the corpse of 
Krishna, his visceral remnants_ flowed, by 
the ocean as far as the coast of Kalinga and 
from this visceral people built the image 
of Jagannath, The legend suggests that 
the Shatwata Chedis founded Kalinga. 


The Andhra Kings were otherwise called 
Salabahanas — or Shatwatayans. The 
country of Andhra has been named after 
the Andhaka branch of the Shatwata 
family. It is evident that the Andhakas 
founded Andhra. The Ailareya Brahmana 


mentions Vidarbha, Andhra and Kalinga 
logether at one place as the two latter 


countries were colonised a little later than 
Vidarbha. 


The legend of Gaya is in resonance to 
all above-mentioned facts, which legend 
tells us that the Shatwata Bhojas founded 
Anga, Vanga and Kalinga. This Kalinga 


extended from the Krishna Riyer to the 
Kapisa, and Andhra became a separate 
country afterwards, 
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LORD JAGANNATH.. 


- Snes 


It is undispultable that Andhra, Kalinga 
and Koshala stretching right from the 


sea coast and including the hinterland of 
Vidarbha in days of yore were inhabited 
by the Savaras. We learn 
logical sources. specially from the 
Samhita and from Madla  Panji 

temple that one Savara King, Viswavasu, 


from = mytho- 
Kapila 


of Puri 


was the ruling Savara chief of the area. 
where now Jagannath temple — exists. 


There was then no human dwelling in that 
area and the Savara chief used lo worship 


a blue stone image (Neelamadhab 7?) on 
the top of a hill) (Neelachal or Neela 


Saila ?). The tract round the hill was full 
of forests and the coastal land there being 
low. the tract used to be inundated during 
flow lide just as we find at Chandipur. 
Due to storms and cyclones the land emer- 
ged from the sea and the hill with its deity 
became covered up by deposit of sand, 
where later on people inhabited the place 
and built a temple there, and the sea nearby 
became deep and navigable for being a 
harbour. 


AIMIGOASSQ Gb Gq G'MlAQaa | 
AGIA? Q PAMISAl QO AIQEGAAI IMI 
(2g ™—@dA Teel ) 


said that 
came lo 

people, 

in the 
Tirtha sub 
merged into the Patal and Vishnu covered 
under sand (Chapter TV). He erected a 
temple on the hill top and installed new 
wooden images therein. Indradyumna had 
with Galamadhayva, the 


IL is in Kapila Samhita 
Indradyumna, King of Malawa. 
Purusottam in train of army, 
priests and learned people. versed 
Shastras, and found Rohini 


to face a quarrel 
then ruling Sayara chief as to the owner- 
ship and worship of the deity. But, this 
wrangling was patched up. Gala gaye his 
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daughter in marriage lo a Brahmin and 
the descendants of this couple had the 
right of service of the deily and became the 
Dailas and Suaras of the temple. 


the 


viscera 


Whatever* may be the veracity of 
two legends or anecdotes of — the 
of Shri Krishna and Indradyumna, they 
indicate events and facts of past history. 
It was the scions of the Yadava family of 
Saurastra and Malwa. who — founded 
selttiements in Koshala. Kalinga and 
Andhra, and built a town at) Purusoltlama 
Puri and installed Lord Jagannath 
shrine. We come across the following 
lines in Chapter Iof Kapila Samhita. 


in it 


qq 6GOl Goa GEA AGIATIAGE GF | 
QIQs\s APSNQGHRE MAA AMQi ARE 19] 

9 
ASQO, ATES O8A. A GIG Gag? Ga | 


my on 2; * 


Qag aaa < 


Page gqyavec |v | 


HANIAG AASIIF AIO avalag? 19 | 


* * : ; | 


< 


The Brahmins were the explorers of the 
length and breadth of India, and were the 
forerunners and adyisers of the Kshatriya 
race. According to their discoveries the 
Kshatriyas in the vicinity of the Vindhyas 


FQIATO YAMA! SIASUAI Asal in | 


settled in and occupied Koshala, Kalinga 
and Andhra. 
This Indradyumna might Wye oof . 


mythical King, but the story is there and 
the facts are there, and we cannot set the j 


Puranas and Samhilas at naught. Tk can 
be presumed that he was a_ forefather of, 


our Kharavela. 
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uring heyday period of — Kalinga’s 
( trade and overseas empire. Puri 
larbour played an important role. Nature 
elped ils) formation and construction. 
1 mass of the bed of the sea rose up lo 
rock on the coast and there was both 


Yanda harbour. 


The Brihat Samhita lays down that 2 
that has no daily — congre- 
lion of ships and where valuable commo- 
ties and treasures like gold, jewels. gems 
IW pearls are not pul for sale does not 
serve to be a holy place of — pilgrimage. 


29] AQIAGICA QsMIGAQESA® APqisy 
ROAGMAAOQ AIA SEMIG@AlSG | 
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The Black Pagoda 


LORD JAGANNATH.. 


On the sea coast where safely come ships 


loaded with gems and meet at places of 


water splashed by se 
the dense cane plants. 


-animals hiding in 


(Brihat) Samhita) 


The Kalinga people, who were commer- 
cial-minded, ascribed to ports and harbours 
virtues of a pilgrimage to attract people's 
assemblage. There was no holy place 
which was not also a trade centre. Thus 
there grew up several trade centres and 
pilgrimages where world famous pagodas 
were — erected. Jagannath, 
Viraja (Dhamra) and 


Konaraka, 
Bargabhima 
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ORD JAGANNATH.. 


(Tamluk). Thus the port and harbour 
of Puri acquired the virtue and _ privilege 
of being one of the four. greatest pilgri- 
mages or dhams of India, and as late as 
the seventh century of the Christian era it 
could attract the. interest and attention of 
the Chinese pilgrim Yuan Chwang who 
visils and describes it as Shreecksetra (chili- 
chetala). 


In course of long years, nay centuries, 
the temple. ereeted by  Indradyumna. 
dwindled, and the present world famous 
pagoda of Lord Jagannath was constructed 
by the Cholaganga 


king, 
Deva. 


Anangabhima 


The Lord and His temple have exercised 
untold influence and hold not only on the 
Oriya people but also on all Indians, 
Ata time when Indian religion was at stake 
in North India and religious sites like those 


Pagoda of Lord J 


agannath 


. anesWwat 
Lingaraj temple, Bhubane 


the North, Orissa gave at 
our religion and religious sitesi’ 
centres. World famous page” 
baneswar, Puri, and Konarka : 
and attracted all people fre” 
and corner of entire -1Indile re 
Puri became the supreme ok 
religion and culture. ‘The 
supreme — structure of 
Jagannath made the ame” yo! lt 
people buzzing. People pect at sl 
and zealous that 2 
temple had been erected! si : 
the length and breadth of om 
Lord Jagannath has bee? " i 
any village in Orissa, 02°”; 15 
Lord—installed in a temP ne 1 
lemple at least in many ° 
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month of Asharha. They have a 
zeal to come to Puri at the time of 
estival. People from all parts of 
assemble at Puri to witness the 
and to have a Darsan of Jagannath, 
adra and Subhadra, the three 
They do not mind if on_ the 
On for strain of journey or other 
MS they lose their lives. They 
there is no rebirth if one sees 
amana on the Car, and consider 
~) Ptous boon to die at Puri. 
~'adyumna installed wooden statues 
Meties instead of stone statue of 
adhava. But wood is liable to 
? or deteriorate in time. The trunk 
tree being worm-proof, that wood 
4d for this purpose and in about 
twelve years, when there cyclically 
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LORD JAGANNATH.. 
Sascha? Siar iy 


come two lunar months of Asharha, the 
statues are rebuilt with new nim trunk 
which is called Nabakalebara of the deities. 


Our deities will have Nabakalebar. this 
year. 


The Muktimandap Mahasabha of Pandits, 
versed in Shastric lore, guide us and 
decide all social and religious problems of 
Oriyas. A number of Maths sponsor and 
encourage education and learning. The 
Lord has tied up all Oriya people by a 
knot of fraternity and cultural unity. 
Everywhere throughout the country 
one would see a Jagannath temple and 
the deity in all considerable villages with 
a group of smaller villages, clustering 
round the larger ones and celebrating the 
car festival in a sense’ of unity. All the 
Oriyas are dedicated to the Jagannath 
Dharma. 
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Hennath or the ‘Lord of the Universe’ 
Be of the most famous deities of the 
S. Pilgrims in large numbers from 
D fg of India visit this famous temple 
‘4n all seasons. The fame of the 
and His temple was well known to 
Titish authorities long before _ their 
West of Orissa. Therefore, the 
Bus of Wellesley issued a specific 
4° to Lt. Col. Campbell about the 
~ ON August 3, 1803 when he ordered 
7° Occupation of Orissa. He wrote 
“ampbell : “On your arrival at 
ee™naut, you will employ every possi- 
+ C¢aution to preserve the respect due 
S Pagoda, and to the religious pre- 
oS Of the Brahmins and pilgrims. You 
Ma Unish the Brahmins with such guards 
4 afford perfect security to their 


= 
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Gormath Semel e 


BDuring Carly Britioh Rule. 


persons, rites and cermonials, and to the 
sanctity of the religious edifices, and you 
will strictly enjoin those’ under your 
command to observe your orders on this 
important subject, with the utmost degree 
of accuracy and vigilance’. In order to 
conciliate the Brahmins, Campbell was 
directed to inform them that “it is not your 
intention to disturb the actual system of 
collections at the Pagoda............ that they 
will not be required to pay any other 
revenue or tribute to the British Govern- 
ment than that which they may have been 
in the habit of paying to the Mahratta 
Government, and that they will be protec 
ted in the exercise of their - religious 
duties”. Wellesley did not forget to 
warn the army officer: “You will under- 
stand that. no part of the property. 
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treasure, or valuable articles of any kind, 
contained in the Pagoda of J aggarnaut, or 
in any religious edifice, or Possessed by any 
of the priests and Brahmins, or persons of 
any description attached to the temples or 
religious institutions is to be considered as 
prize to the army. All such property 
be respected as being consecrated to 
gious use by the customs or prejudices of 
the Hindus’, Wellesley dictated such a 
policy of religious toleration in order 
conciliate the Hindu who constituted 
almost the entire population of Orissa and 
thus paved the way for a smooth conquest 
of the Province. 


must 
reli- 


to 


This liberal policy 
remained the keystone of the British 
management of the temple of Jagannath. 


Soon after the occu 
George Harcourt and 
British ‘Commissioners for the affairs of 
Cuttack’, allowed the Mahrata 
Shewaji Pandit to continue as before 
office of ‘Dewal Purcha’ who 
the receipts and disbursements of the 
temple. At the same time the Collector 
of the southern division, who had his 
headquarters at Puri, was directed to 
intervene in the management, if necessary, 
for the good of the institution, However, 
in one respect the immediate policy of the 
British Government deviated from that of 
the Mahrattas. The British abolished the 
pilgrim tax soon after their occupation on 
assumption that the said tax was oppres- 
sive and unpopular. considered 


lections of 


pation of Orissa, 
John Melville, the 


Officer 
in the 
controlled 


i > could be arranged. 
The government was Prepared to incur 
expenses necessary for Support of the 
temple in the same Manner as jg was 
Maintained during the Mahratta Govern. 
ment, 
68 


interior of the 
of Puri. The collee! 
the ‘Collector of 

Jagannath’ while 


control of the officers 
Was vested in the Bo: 
Fort Williams. The | 


tax was fixed at ten ¥ 
on each 


individual. Of course, in | 
the established usage, 
exempted religious mendican 
the ‘holy land’, “‘Kangals’ 
ment of the tax, 
The superintendence of the 
internal economy, the & 
management of its affairs, 204 
the priests and servants of J 
Vested in ‘an assembly of a 
learned Brahmins’ who were ©) 
by the recorded rules of tb® 
by established usage. uP 
Hunter took charge of the 
Collector of tax on pilgrims ‘ 
© was authorized to in 
*Xpenses for the support of a 
accordance with the practices 


offit® 


__ ju} 
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under the Mahratta Government. On 
vember 8, 1806, Hunter reported to the 
d of Revenue that ‘He has paid in 
fh nearly sicca Rs. 35,000 as was done 
each former year, since the capture of 
he province’. Towards the end of 1807 
orge Webb, the Collector of Cuttack, 
ested to the Board of Revenue that 
landed assignments of Jagannath 
ould be brought on the rent roll of the 
province and the revenue derived from 
se lands might be paid from the Govern 
treasury for management of the 
npie. The Board concurred with the 
ws of the Collector. They decided that 
Government should pay an amount of 
56,342-9 annas for annual expenses of 
temple and the temple lands should 
brought under direct management of 
the Government. Thus the Government 


It was not possible on the part of 
Christian authorities to supervise the 
etails of a Hindu temple for a long time. 


and to entrust the responsibility to some- 
body on hereditary basis. Obviously the 
choice fell upon the Raja of Khurda as 
his ancentors had supervised the affairs 
of the temple from the days of the 
Mughal rule in Orissa. It was only during 
the Mahratta rule that the powers of the 
Raja of Khurda as regards the manage- 
Ment of the temple were partly usurped 
by the Government. In 1803 Mukunda 
Deva II was the Raja of Khurda when 
Orissa was occupied by the British. In 
the following year, he rebelled against 
the British but was defeated and kept 
Confinement for some time in Cuttack 
&nd then at Midnapore. Khurda came 


ORISSA REVIEW—JULY, 1969 


of management of 


JAGANNATH TEM @ 


under ‘khas’ possession of the Gove. 
ment. Without much hesitation the Raja 
of Khurda was released from confine- 
ment and he was entrusted with the duties 
the temple under a 
new regulation, passed by the Governor- 


General in Council, on April 28, 1809. 
The regulation 4 of 1809 was a 
comprehensive regulation which was 


drafted in the light of six years’ of British 
association with 


the temple. It not 
only changed the pattern of the British 
management of the temple, but also 


took into consideration various problems 
connected with the pilgrim tax. The 
regulation vested the superintendence of 
the temple and its internal economy, the 
conduct and management of its affairs 
and the control over the priests, officers 
and servants attached to the temple in 
the Raja of Khurda who was to be guided 
by the recorded rules of the temple or by 
ancient and established usage on all occa- 
sions. The Raja and his successors were 
to hold the position so long as they conti- 
nued to conduct themselves with ‘integrity, - 
diligence, and properity’. The pilgrims 
liable to pay the tax were divided into 
four classes. The pilgrims of first class 
or ‘Laljatris’ were required to pay ten 
rupees if they were coming from northern 
India and six rupees if they were coming 
from the Deccan. The pilgrims of second 
class were required to pay in the same 
way five rupees and three rupees respecti- 


vely. The pilgrims of third class were 
required to pay two rupees only from 
whatever direction they came. Lastly, 
the pilgrims of fourth class, who were 


not permitted to enter the temple but 
allowed to perform their ceremonies 
outside it, were also required to pay two 
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rupees. It was provided that the pilgrims 
jwould be permitted to enroll themselves 
under whichever class they might prefer 
on payment of the prescribed rate of tax, 
Dut separate provisions, were made for 
different classes of pilgrims in the perfor- 
mance of their religious cermonies. 


The regulation directed the Collector of 
Pax to give every attention to the religious 
opinions of the Hindus at all times which 
might be consistent with the  gencral 
regulations and with the maintenance of 
peace and good order at the temple and 
Its vicinity. On no account his peons or 
ministerial officers were to be permitted to 
enter the precincts of the temple. Except 
Some minor changes in 1810, the regula- 
tion 4 of 1809 remained in force tll 1840. 


A large number of pilgrims visited the 
temple throughout the year. The princi 
pal festivals of Jagannath, the ‘Rath 
Jatra’ or the Car festival, ‘Chandan Jatra’ 
and ‘Snan Jatra’ generally attracted the 
Maximum number of pilgrims. It was 
believed that the number of all classes of 
Pilgrims who visited the temple annually 
Was never below 50,000 and at times it 
Went up to 3,00,000. The income from the 
Pilgrim tax formed an important ittem in 
the British revenue from Orissa. From a 
statement of the Revenue Accounts Office 
‘L Fort William, it is gathered — that 
between 1805-6 to 1826-27, the net receipt 
PN average was Rs. 47,111-10 annas, per 
‘nnum after deduction of all expenses for 
the temple. According to a statement by 
Vv. W, Hunter, the net receipt from the 
ax was Rs, 52,952 per annum. Thus the 
‘annual income from the pilgrim tax was 
on an average about 50 thousand rupees. 


However, the pilgrim tax was generally 
sed in the interest of the temple rather 
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than as a source of revenue to the Govern- 
ment. A better road was constructed 
over the old route from the northern 
border of Orissa to Puri particularly for 
the advantage of the pilgrims. It was 
completed in 1825. In 1827 several ‘sarais’ 
or rest-houses were erected at Bhadrak, 
Akhuapada, Balasore, Basta and Rajghat. 
Mango groves and other trees were planted 
at various places along the road to alford 
shade to pilgrims. 


The management of a Hindu temple by — 
a Christian Government was obnoxious in 
the eyes of devout Christians. William’ 
Bampton and then Sutton of the Baptist 
Missionary Society began to preach the 
gospels at Puri in right earnest from 1823 
with the belief that “a blow at idolatry 
here will prove ‘a blow at the roov ”, But 
the missionaries failed to do anything 
against the system of idolatry. It became 
their conviction that ‘the support and 
protection of Government is the great 
bulwark of Juggernaut’s strength, and the 
all prevailing plea for his divinity”. In 
their views, the pilgrim tax was a great 
slur on the good name of the Christian 
Government. It was ‘inhuman, impolitic 
and unchristian’, “I imagine”, — said 
Stirling, ‘the ceremony would soon cease 
to be conducted on its. present scale and 
footing, if the institution: were left entirely 
to ils fate and to its own resources by the 
officers of the British Government”, In 
1825 the Baptist Missionary Society decid- 
ed to put pressure on the home Goyern- 
ment and presented petitions to the House ~ 


of Commons and the Court of Directors 
against ‘British support of Hindoo 
Idolatry’. They steadily pursued the 


matter and in course of a few years their 
efforts were crowned with considerable 
success. 
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For the first time Charles 
President of the Board of Control i 
Grey’s ministry (1830-34) 
problems connected wit 
of Hindu temples and pilgrim tax in India 
in a different light. He was convinced that 
the Government, with best of intentions had 
allowed its toleration to fructify into active 
patronage of idolatry, and that the Ss 
given by the State 


Grant, 
n Lord 
; considered the 
h the management 


upport 
might be much relaxed 
without any breach of existing obligations, 
Accordingly on February 20, 1833, the 
Court of Directors gave cert 


ain clear and 
categorical instructions to the Government 
of India 


regarding those matlers. The 
most important instructions were: 


“First, that the interference of British 
functionaries in the interior management 
of native temples, in the customs, habits 
and religious Proceedings of their priests 
and attendants, in the arrangement of 
their ceremonies, rites and festivals, and 
generally in the conduct of their interior 
economy shall cease", 

“Secondly, that the pilgrim 


tax 
everywhere be abolished”, 


shall 


In spite of such specific instru 
Government slept ove 
five years. The ‘question was 
raised in the Parliament, and 
Tlobhouse, the President of the Bo 
Control, was forced to make ; 
on the matter. On August 8, 
Court of Directors signe 
regarding the m 
India. They 
of India: 


clions the 
r the matter for long 

again 

John 
ard of 
2 declaration 

1838, the 
d another despatch 
anagement of temples in 
instructed the Government 


“We more particularly desire that the 


Management of all temples anq other 
places of religious resort, together with 
the revenues derived therefrom be resign 
ed into the hands of 
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Lord Auckland. the Govemon Gai 
took prompt action on the matter. att 
April 20, 1840, an Act (Act 10 _of 1 a 
Was passed to abolish the exaction of a 
taxes and fees upon pilgrims resorting ie 
Allahabad, Gaya and Puri. The Act ia 
provided that “the superintendence 0 , 


: jor 
: i nterl0 
temple of Jagannath and_ its i vane 

age 
economy, the conduct and manag the 
of its affairs, and the control ove 


priests, officers and servants attached lo a 
temple, shall continue vested in the Wee 
of Khurda for the time being”. Mon 
the Raja of Khurda “shall not receive 


‘son 

. © yr perso 

allow to be received by any I any 

connected with the said temple 
Payment, other than such  yolu 


n 
: ’ ‘ored, fro! 
donations as may be freely offered. mple 

5 id te 
any person resorting to the said wen08 
for the Performance of religious cere 


” 


es". 


From May 3, 1840, the collectio? 
tax from pilgrim 
temple of Jag 
signific 
ment 


0 
e 
S actually ceased i? a 
annath. Thus ended 
ant phase in the British ma at 
of the temple. The chris fi 
Government no longer played the 10 
‘Churchwarden’ of a Hindu deity- 


. res 

lh See vey 
The abolition of pilgrim tax, hoy wih 
did not Sever the British connexio? a 


e 
the temple of Jagannath, The G"'.5, 


ment still paid the fixed amount of R* for 
342-9 annas to the Raja of Khurd® 
Management of the temple. The he 
lands were managed directly 9 

Government, and net proceeds from 0 pe 
lands *Mounted to about Rs. ce é 
annum, According to the direc¥’ 


ree 
of Directors, the ee tne? 


Management 
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nds to the Superintendent of — the 
mple, and consequently the donation 
as reduced to Rs. 36.178-12 annas per 


num, 

Such a big amount of the Government 
mation from the public treasury — for 
aintenance of the temple provoked the 
hristian missionaries to raise a hue and 
ry once again. The matter was thorough- 
“investigated and A. J. MM. Mills. the 
pMMmissioner of Cuttack, pointed — out 
al the Government was ‘bound in faith 


id in justice’ to pay the — established 
Mation for support of the temple. 
ul the Board of Revenue — concluded 


lax, 
the 


al after abolition 
© payment 


of the pilgrim 


for maintenance of 


temple must also be stopped. However, 
for a long time the problem could not be 
solved as the authorities failed to arrive 
at any final decision for withdrawal of 


payment to the management of the 
temple. Ultimately in 1856 the Gover- 
nor-General in Council decided that in 


lieu of an annual grant to the temple. 
some lands in the district of Puri yielding 
an equal amount of revenue should be 
handed over to the Raja of Khurda, the 
Superintendent of the temple. By 1863 
the Government donation to the manage- 
ment of the temple finally ceased. Thus 
the Christian Government succeeded in 
dissociating ilself from the  ‘idolatrous 
worship’ in the temple of Jagannath, 
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From Hee dite’ “Book-shelf 


“Tourism is a basic and most desir. 


wise sserving the 
able human aclivily deserving 
praise and encouragement of 


all peoples and all Governments. 


si 963 
—Uniled Nations Resolution, 1963 


bs hee lie 
“Tourism is an effective factor which enables peoples of dilferent bie, 
zations and different levels of social and economic Be velay iene ec ane 
know one another. to draw closer their respective mentalities Facet 
of all those prejudices which are so often a source of Petes yaaa 
among men. to mitigate their own pretentions of superiority le 
ethers.” 


re 5 | Spiritual Values 
~The World Congress on the Spiritual 


of Tourism, Rome 
ns aa : y for 
“We must welcome these friendly ‘isitors from abroad not. onh a 
i i ings forei “ven m 
economic reasons. for tourism brings foreign exchange, bul even or. 
: matt Fi 
because this leads to greater understanding and mutual appreciation. 
is nothing that the 


tual 
World needs loday more than this mu 
understanding.” 


“We should do our best to Provide the 
amenities to which they are 
hope that all efforts are 
during their tr 


Jehru 
—Jawaharlal Nel 


. sts and 
lourists with the comforts 


* 2 ‘ de 
accustomed in their Own countries and I x 

5 : app) 
made to make the tourists Comfortable and hap! 
avel in our country.” 


‘ ali 
—Dr. S. Radhakrish”® 
* * o 
te . 
In assessing the e 
merely look at it as 


Conomie signifie 
invisible export 
ration to its j 
is Particular 
ment potential, diy 


an 
also give some conside 


tourist industry 
employ 


i : no 
ance of tourism one should pul 
and a source of foreign exchange: 3 


; 
Mpact on the domestic economy. soht 
Y labour intensive with a very much hig? 
ect or Indirect, than Most other 


industries. iff 
: wis 
—Jha Committee on TO 


Ba 


“Tourism is a ring 
personal understanding 
value. India has 


7 
: -omott 

orld. Besides prome™’, 

in every w 


ple 
. : nol 
Ism is of co 5 
much to offe 


immense ¢ 
ay to Promote 


+ oursel 
wea Sand we should exert ow 
ist dustry» 


r 


; —Indire 
“Thdia las Aly 

’ i Wel 
Wvaders” 48 ve 


toh vox cate 
AA Lei Aiatats excep ashen OS ‘ 


pus? 


D. N. DAS MAHAPATRA 


~—) 


Mahodadhyottare Parsw 
Sada-Nityam Punyabhav 


BY . 
a evidently deriving her name from 
annath-Puri, is situated by the side of 
Sea and is f: ; a ean eee 
Biltrimase . amous as a sacrec place 
'8 also aa gud sacred offering to Lord. 
Odden, cat n as: the city of the downs 
Ciely on fallen people ol the 
Solivce mee all their way to Puri io 
yea <i ae gel themselves purified 
noe eee The religious sanctity 
Tacleq ie See ae to Ue place. has 
» this city a e from all over the country 
fe allention of | time immemorial. Today 
y for her eee orld is drawn to this 
Sdern Hae perennial spring without any 
ee The cnities of artificial aircondilion- 
‘ teat cet given by the ex- 
ith, that ee _United States, Prof. 
“veals in ae Puri is his “second home”. 
Mion of “Most glowing terms the fasci- 
py meereencts ior this beautiful city. 
tbe significance 


Ry 
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™ O'€ 


uri, She Aaa OY 
[ Laden nate 


e Kaivalyam Khetramuttamam 
am Viditam Pavanam Puri 


(Vamadeva Samhita) 


attached to the city as a place of pilgri- 
mage. Puri is fast growing in popularity as 
4 wonderful tourist resort on the eastern 
coast. 

The cily is known by various names, 
Puri. Nilachal, Purusottam, Srikshetra and 
In the early British 
city of 


Sankha Kshetra, ele. 
records, il was described as the 
Jagannath and the Collector, Puri. was 
known as the Collector of Jagannath. 
SITUATION 

The twon of Puri is 60 miles from 
miles from Bhubaneswar 
and. is divided into two parts (i) 
Balukhanda or the sandy tract along the 
The town proper to the south 
of Atharnala bridge. The Balukhanda 
area extends from Chakra-Tirtha on the 
east lo the Swargadwar and beyond on 
The Government house construe- 
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Cullack and 41 


sea coast. (ii) 


the wesl. 


PURI, THE..... 


led in 1913 stands in between the two. 
The town proper includes the area round 
the main templ 


e and lies between the two 
on both the 


sides of the 


main road, 
known as “Bada Danda™ which extends 
up lo Gundicha temple and Indradyumna 
Tank on the northern extremity. The 


different portions of the town are known 
as Sahi. The town is bounded on the south 
by sea, on the west by the Pragana 
Chabiskud, on the east and north by 
Pragana Rahanga. This area of the town 
is five miles in length and 1h 
breadth. According to ancient 
text, the town consists of 
10 miles. 


miles in 

Sanskrit 
5 kros equal to 
It lay between the temple of 
Lokanath on-the west and Bilweswar 
the east and between the sea on the 
and Matia river on the north. 


on 
south 


ANCIENT LITERATURE 

The Skanda Purana, Narada Purana and 
Kurma Puranas elaborately describe 
sanctity of the place and 
deity with slight difference here and there, 
The Utkal Khanda of Skanda 
mentions about the Purusottam 
in detail. The narration con 
mouth of Vishnu. who h 
sanctity of the place 
in the 


the 
ils presiding 
Purana 
Kshetra 
nes from the 
as described the 


in the Namis 


a forest 
assesmbly of gods, 


TMSTORICAL TRADITION 


In the earliest Slage of 


ils existence, 
Puri was a forest having a blue hill or 
Nilachala at the 


centre, 
inhabited by Sayaras, 
the Protoaustro-loid ethnic 
were supposed to be Worsh 
lable image of Vishnu i 
as Nila-Madhaya, i 

and fruits 


The area 


A Was 
a tribe be 


longing to 


Stock, who 


: att ha 
God and Ile expressed his desire to ha 


‘e the Dl 
cooked rice and sweets. Hence cl 
God vanished to reappear in the 


a shaped Ii 
a log of wood to be a_ shap 


> nivel 
Jagannatha, the Lord of the er 
This is the traditional — acco 
Jagannath. 


The second period in the history uf 
dates from the advent. of Bude 
Orissa in 5th century B.C. to ils act 
ath century A.D. after a lapse om 
1.000 years. With the Somavans! AG 
on the throne of Orissa, Hinduis™ a 
revived ils ancient glory. The impo! 
of the town did not lose ils hold 0” 


i 
4 syste 
Masses. On the other hand a Fa oanl 
-ert Jase 
attempt was made to convert J45 


ae id thal 
4s a Buddhist God. a Bude 
image contained the velie ol pw 
which led famous scholars like Re ¥: 


» call 
lo identify Puri With Dantapur of 
mentioned 


IL was si 


: ; akas- 

in’ Buddhist Jalal 
during all these years, Jaganne 
tained its individ 


tality in tact in om 
Buddhism into ils fold ill 
Through the political ve 
and fall of the‘ en 

» Puri maintained its indie I 
ay completely unaifected by ol 
Succession, ‘The political activi ics 
lime centred round phubs 

Cuttack, Khurda and Jajpur. 


wt? 

MBA aii 4 2 ddhis ( 

“ Hk Carly years of post Bud “oud! 
10 


: is sl 
history of Jagannath is 


ry 
mystery. But since 7th centu rel 
Madalapanji, 


Matlors re 
ASSistane 


assimilate 
long run, 

Of the rise 
dynasties 
heady 


S 


of 


‘ fem O! 
irrespective Oh 


\ Say iv i 
Woy Paltonage. Sani ns 
' ‘aitrism gained impels . i: { 


Vv 
se el Pena IN 


Miva Khetra, Bhubaneswar as a formida- 
ble place lo play a vilal role in the religi- 
OUs history of Eastern India. Jagannath 
Mained completely unaffected by — the 
@ligious currents and cross currents. — If 
OMe historical authenticity is as 
Me story of Gala Madhay discovery of 
© temple. whieh was lying buried under 
nd, then perhaps during — this 
Asannath remained a forgotten deily Ul 
the Ganga kings with strong Vaishnavile 
Kining came — to power. rulers 
Mled for nearly 4 centuri 
Wuction of the present 


ibed lo 


period 


These 
s and the con- 
antic structure 


Hiled during the reign of Ananta 
uman Chodaganga Deva, the most 


Powerful ruler of the line who ruled from 
M12 A.D. to 1112 A.D. Another ruler of 
the dynasty who ruled from 1189 A.D. to 
lo perform the grand expira- 
Mn of having killed a Brahmin, complel- 
(l the temple of Jagannath with all ils 
Wuctures including the temples dedicated 
> Bimala and Lakshmi. The dancing 
/¢ sttucture during the reign of Puruso- 
©" Deva and Prataprudra Deya in 15th 
Snlury and early part of 16th century 
spectively, ) 


DIFFERENT RAIDS ON PURI 
ithe earliest raid on record was by one 
‘Cheral Hussain Saha of Bengal in 1509 
The next attack was in 1568 by 
la-Pahara, who burnt the images. 
Nad ] these two important allacks, there 
Pel, pet frequent raids on the temple in 

Cen 1568 and 1742 A.D. In spile of 
Nese attacks and raids by Muslim Gover 
«, fig temple of Jagannath has with- 
Nas i ooully all the vicissilude and 
Mids paomied su symbol of unity in the 

SL of diversities of India. 
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During the Marhalla rule in 
A.D. a regular payment of Rs. 27,000 was 
sanclioned by the Marahatla Government. 
The foot high Arun pillar with 16 
shalls was brought from the Sun 
of Konark 


35 
temple 
and was placed in front of the 
temple during the period which still stands 


today. 
In 1590 A.D. when Raja Manasingh 
conquered Orissa. he selected Raja Rama- 


chandra Deva of Bhoi dynasty to be the 
Superintendent of the temple.: After the 
treaty of —Deogaon, the — province 
ceded to the British in 1803.: 
year Lord Wellselly, the Governor General, 
issued an instruction to the O/C of British 
troops in Orissa not to interfere with the 
allairs of the temple. The right -of the 
Raja of Khurda on the temple remained . 
unrecognised Ull 1809 A.D. and the British 
Government wanled to take charge of the 
temple. At last the had to be 
compromised and the right of Raja of 
Khurda was recognised as the — hereditary 
superintendent of the temple. Today the 
Raja of Puri continues to be chairman of 
the board of the managing committee of 
the temple as a titular head and the day- 
to-day affairs of the temple are — being 
managed by Government through an 
administrative offeer responsible to the 


was 
In the same 


case 


Commiiltec. 
A TOURIST RESORT 


If you like to see India, her colourful 
people and her rich heritage, pay a visit 
to this small town and sland in front of 
the Lion’s gate. Thousands of _ pilgrims 
from all over India come to Puri daily to 
pay homage to the Lord of Universe. You 
different’ people — speaking 


will find 
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CHith Rest Csriplincisks Oy 


RALLIS INDIA LIMITED 


TEDDINGTON CHEMICAL PF 


ACTORY DIVISON 
BOMBAY 


ifferent dialects, dressed 

their traditional costumes and 
Thaments coming from different parts of 
Ne country. A colourful sight of India 
Oncentrated at one place will leave you 
Mazed. If you are a sight-seer, interested 
Y people, Puri will perhaps afford you the 


realest Opportunity to know India and 
Yr people. 


If you are a scholar or antiquarian, the 
ult of Jagannath, Who is Himself a 
"and synthesis of all the religious culls 
nd Principles of India, will afford you an 
hleresting study. Puri is rightly regarded 
the epitome of religions of India. 


I you are a holidayer, seeking retract 


°m the din and bustle of the urban life, the 
Vely sea-beach of Puri with its excellen! 


aboard, ideal for walking, surfriding. 
"ging and bathing, will make you 


S 3 ' 
© Yourself in the vastness of the distant 
Orizon, 


Sea bath 
; F 
a lypes of tourists Puri offers 
Ing of everything. 


CULTURAL HERITAGE 


Teligious 


Nite place 
ack to the 


heritage of the 
pre-historic era so also 


RI 
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ils cultural heritages. The origin of 
Odissi dance can be traced back to the 
presence of two  Gandarvas, Ha-Ha and 
Hu-Hu, who came to dance from heaven 
in the consecration ceremony of Lord 
Jagannath, Rambha, the heavenly 
nymph, taught the art of dancing to the 
girls of Srikshetra, who as Devadasis 
were participating in the daily — religious 
rites of Jagannatha. Thus the inter- 
nationally famous Odissi dance of today 
owed its origin to Puri. 

It was Jagannath, who inspired and 
prompted Jayadeya to wrile his famous 
work Gitagovinda, a rare treasure of 
literature, Jagannath has — inspired 
writers, devolees, poets to sing and write 
poems of rare lilerary excellence even 
today. Bhima Bhoi, Salabeg, and others are 


to be mentioned as a few who have 
composed bhajans of rare _ literary 


excellence. 

In the field of art, Puri enjoys a rare 
for its famous Patta-Chitra paint- 
soap-stone images. There are 
still families living in the town engaged 
in this great artistic tradition as humble 
representatives for their magnificent past. 
The international recognition given to the 
artistic creations of Puri, attract souvenir 
Puri in large numbers even 


honour 
ings and 


haunters lo 
today. 


In fine, contrary to the pronouncement 
of the American professor mentioned 
above, here is a historian of 19th Century, 
W. W. Ilunter who, writing on Orissa in 
1872, make some observations which are 
not only unsavory but astonishing. In his 
opinion. “In literature, the peculiar glory of 
Indian race—the Oriyas have no conspicu- 
ous triumphs. They have written no famous 
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Stone 


epics, they have struck out NO separate 
school of philosophy, they h: 


ave elaborated 
; a; 
no new system of Law”, 


We should not be loo harsh in 
Judgment on the sentiment of 
writing the history of Orissa 
manifold difficulties of language, y 
prejudice, was guided by 
eriority 


our 
Hunter who 
agains 
race and 


a sense of sup- 
complex which stands out fallac;. 
ous when subjected to critical 
In the field of art, Philosophy, 
lure Oriyas have Won rie 


Oriyas still claim q Loy 
WEL USE {hp Word" 
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reasons, 
ANA Tilerg. 
a a Kp 


he 


wh Ne 
nm ic a i 


a 


carving 


mil! 
institutions and objects. Still We jaar 
road through which the Cae “cm 
Jagannath Passes is known ® red 
sr and road? 


the main temple is ‘ 5 9 
or great temple on iB 
as Bada Thakur or GIT ver 
sannath as the Lord of tht 


“Bada Deul? 
is know n 
and Jag; 


A of 102 
Vhus the contribution 
nd Puri 


dial od 

al of in ay, 

‘to the sum total re ora 
US great as Jagannath is 


ce 
aration ° 4 soul 
he ‘Vinh epresenlaley as 


Se 
5. «ped 
rab Aval Aa” ‘ol AY panishades aep** c 
nowhere y ft 
€reation, he is uh ' 


aw 
ORISSA REVIEY 


PURI THE.... 
object of creation. Thus he stands as a Puri is a city of conflicts and compro- 
grand: synthesis in the midst of the ™Jses. and that is perhaps the greatest 

ee . philosophy—a philosophy of national 
bewildering facades of rituals and various integration and solidarity which Orissa 


religious beliefs. preaches today. 


DESPERATE PATIENTS SUFFERED LONG 
FROM OBSTINATE CHRONIC DISEASES 


May Consult For Treatment With 
48 years’ Experienced-Qualified HOMECPATH 


Dr. Abhin Chandra Rao, M.H.M.S 


pecialist In Children, Women And Chronic Diseases 

a Oonorary Homeopathic eas uA the Eee aes 
om thic, Research Sub-Committee Medico Health 

Bina rtaar Social Worker PADMASHRI RECIPIENT”, 


Please Write to Dr. Rao 


) Consulting Chamber at: RED CROSS Karuna Building 
irst Floor 


Front of Medical College Hospital Cuttack-1, Orissa 
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ign countries, Oriss 
18-2 million) 


a is mor 
population to Canada ( 


and Yugoslavia (18-5 million) ? 


that in area, Orissa may be comp 


ared with England and W. 
together are slightly smaller than the 


ales which 
area of the 
square miles ? 


State which is 60,172 


that the average density of Population in Orissa is 299 persons 
per square mile against 358 for India 2 


that the tribal po 


pulation of Ori 
total tribal population 


Ssa Constitutes 14. t of the 
of India 2 4-15 per cen 


“Sh pe 


a. order to encourage agriculturists to 
Stall _tube-wells for irrigation purposes, 
© State Government have decided to 

coe necessary technical guidance and 

Pace facilities through the Lift Irriga- 

rganisation of the State. 


me cording to the rules framed for this 
ieee the cultivators intending to drill 
oie and to install pumping — sets 
with their own resources or with 
aoe assistance from financing institu- 
Vorn Bi avail of this facility on ‘deposit 
Cases ae These rules provide that in 
ecom nere the boring of a tube-well 
es unsuccessful the State Govern- 


Ment : 
ence subsidise the actual expenditure 
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“a 


"1" 
Bae lllitsi! 


+! | 
a ij i 12 | uhh 
vu 
ill whl 


INSTALLATION OF TUBE WELLS IN PRIVATE SECTORS 


ly 


“4 


to the extent of 50% subject to a 
maximum of Ks. 2,000 for each case 
where loan assistance has been obtained. 
It may be recalled that the Land Mort- 
gage Bank and the Agriculture Refinance 
Corporation are now advancing loan to 
the cultivators for setting up lift irriga- 
tion projects. 


Under the rules a cultivator is required 
to put in an application in the prescribed 
form to the Executive Engineer (Lift 
Irrigation) of his area indicating the types 
of tube-wells and pumping sets which he 
intends to install and deposit the cost of 
the pumping set and other connected ex- 
penditure if he intends these to be 
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purchased for him by the Lift Irrigation 
Directorate. The Executive Engineer will 
thereafter undertake the installation of the 
tube-well within 60 days after examining 
the feasibility of the setting up of the tube- 
well. 


The Executive Engineer will undert 


ake 
the responsibility of completion of the t 


ube 
well including the drilling operation, 
construction of pump chamber and their 


development and on completion lake 
to transfer the ownership to the conce 


cultivator within 30 days of 
trial. 


Sleps 
Thed 
successful 


_———___ 


AMENITIES FOR THE PATIEN 


In a Press note issued on the 38rd 
1969, Government had given a clear Picture 
about the implementation of 25 per cent 
paying bed system in the hospitals having 
60 or more beds in the State, Considering 
the economic condition of the people Parti- 
cularly in urbanised areas, it was felt 
reasonable to take into account 25 per cent 
of the people living in these areas as 
capable of paying Rs. 3 per day for 
Occupying a paying bed. A patient occupy- 
ing a paying bed is required to pay Rs3 
per day out of which Rs, 1.50 Bovis 


May 


ment 
for diet charges and Rs 1-50 P. for occu. 
pation of a bed in the Nospital.  1¢ any 


patient does not like to take food from the 
Hospital he is required to Pay Rs. 1-59 P. 
only towards occupation of the bed. 


The question of Providing som 
able amenities and comforts 
patients occupying paying beds wv 
consideration of Government al 


dingly funds wer AEL OA 


e rea Son- 
for the 


US Under 
ME Aon. 
AWWe Yai 
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TS OCCUPYING PAYING BEDS 


The cost of the project will depend 
the types of tube-well to be installed. A 
diameter tube-well with a boring dep 
of 100° will cost about Rs. 1,710. Besid 
Rs. 1,000 will be required to be spent 
construction of pump chamber and anotht 
Rs. 1,000 for internal wiring of the pum 


es ‘ x > on 
chamber. The cost of a 5 LP. a bi 
block pumping set with fitting — will 


A Py 
Rs. 1.400 approximately as against pe 
ll. P. pumping © set costing Rs. 11, 


inclusive of labour charges. 


of 
May 1969. It has been decided that f 


, x icles 
the time being that the following article 
for each Paying bed will be provided 


Bc J - each 
addition to the existing provisions for & 
bed:— 


Number 


eet 


(a) Armless Steel Chair 


(6) Wooden Stool size 2’ x1}! we 


With a little heigt than the 

normal) 
(c) Sorei ol 
(4) Sore; stand ow 


(e) Tumbler wt 


(f) Extra bedsheet 7 


(8) Batra Bios eaner vie 
() Bracket 


has further been decided that paying 
BGs In respect of each clinical wing should 
ccommodated in one ward wherever 
Ssible and on that basis an entire ward 
Il) can be declared as a paying ward. 
EUG it is not possible that a hall can be 
pelvely used for the paying — patients, 
Paying bed in respect of each clinical 
) i should be separated in the same hall 
dl ag a all the paying beds towards 
Sid of the hall. Instructions have 
ii Issued to the Superintendents of the 
Tent Medical College Hospitals and to 
Medical Officers in charge of such 


i Ministry of Tourism & Civil Avia- 
Pie nent of Tourism, Government 
al ned f EERPEOVES new hotel projects 
i oe construction in different parts 
ir lene: from the point of view of 
" cael dility for foreign tourists. The 
NOrL a oe the grant of such approval 
be req) wy swift, provided the prescribed 
¢ MWirements and specifications are 
re the intending applicants. 
ous ¢ hotel entrepreneurs of Orissa 
of ast making applications for the 
in een will have to fulfil the 
the Wee ents while applying. 
rig ty of the site for the 
De se of a hotel for foreign tourists 
by Peed after actual inspec 
i Fea Director of Tourism, Orissa, 
in ee mentary evidence that the 

a Oters ee is owned or leased by the 
ble fo, ha hotel project. and is 
ed Gat ch construction should be 
mS 0 th My) Blue prints of the sketch 
Ff the a Project clearly indicating the 
Nust py oms/bath rooms/public rooms, 
© submitted duly signed by the 
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paying beds to ensure better  atten- 
dance by the nursing and other stalf. In 
the meantime the question of additional 
nursing and other staff being sanctioned is 
engaging the attention of Government. 
The relatives and friends of the patients 
occupying paying beds are allowed to see 
their patients during non-visiling hours 
with the prior permission of the concerned 
Medical Officer. 


Government have also decided since the 
3rd June 1969 to review the working of the 
system from time to lime. 


PROCEDURE FOR APPROVAL OF NEW HOTEL PROJECTS 


architect aid the promotor. In designing 
the project it should be ensured that none 
of the rooms/bath rooms falls short of the 
minimum area standards prescribed by the 
Government of India which are: A/C single- 
140 sq. ft.; Non A/C single-160 sq. ft; A/G 
Double-180 sq. ft.; Non A/C Double-220 sq. 
ft.; bath rooms-40 sq. ft. if fitted with 
showers and 45 sq. ft. if fitted with bath 
tubs. (iv) An outline of the financial work- 
ing of the project based on an average of 
60 per cent occupancy per annum should be 
submitted, to indicate whether the project 
will be economically viable, (v) The party 
must agree to abide by the regulatory 
conditions prescribed by the Department 
of Tourism, Government of India; and (vi) 
a note describing the amenities to be pro- 


vided at the hotel- should have to be 


furnished. 


Prospective hotel entrepreneurs of Orissa 
are advised to submit their applications 
the Department of Tourism, 


direct to 
nt of India, Transport Bhavan-1, 


Governme ) 
Parliament Street, New Delhi. 
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ABOLITION OF JAGIR IN KEON 


It has come to the notice of Government 
that the “Mahapatra’ Jagir was granted to 
various persons in the ex-State of Keonjhar 
for rendering services to the village commu. 
nity and to the State, Although they haye 
ceased to render such 


services, they are 
still enjoying rent free lands as 
before. It has, therefore, been decided by 
Government that this jagir 


should be 
and the Jagir lands 
Y rights therein on 


abolished immediately 
settled with occupane 
fair and equitable rent jn favour of the 


holder of the Jagir as on the Ist July 1968, 


subject to the condition that they need 


———. 


NATIONAL] 


The Government of Oriss 


ain the Eq Ca. Gna ntemplal® 
tion Department have decided aa et aoe Clas vi ‘ i 
nationalise the text-books on 11 subjects any Gol for rhe Caton VII durine 
put the year 1969-70 for Class yy current year's Jorbtcy this publish 
only. ai ; ested © wi 
The nationalised tex| books for Class VI bei lle 2 rere hav! t 
which will be published by Government been Natio aA he: a oe the wot 
during the current year are— market f ay oe ae ee: d of co ee 
English Reader, Oriya Reader (Detaileq tient t = Sale well me state “| 
Study), Oriya Reader (Non-Detaileq Study), mer ' ihe session, The the Borgo 
Oriya Grammer & Composition, Sanskrit, Seon ee ane napieated print a 
Arithmetic, Geometry, General Science n ie ie Education 5 i uplicall’ 
History (including Civies), Geogra shy Ser Of books of. its y a gtude 
Agriculture Science. seePhy Class Hin time for use of th 
a 
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SED TEXT-BooKs FOR CLASS VI 


JHAR DISTRICT 


not perform the services any) we ' 
Which jagir was originally gra a 
reservation will be made for tee 
The jagirdars desirous of availing pane 
opportunity of — acquiring ie rig! 
rights in lieu of surrendering aa i 
and interests in respect of oa 
lands may apply to the CollectOy aul 
jhar or any other revenue a, {" 
vised by him in this behalf, v 1 of tt 
months from the date of publica l) 
Press note in the extraordinary issU 

Orissa Gazette. 


— 
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ORISgA REVIEW! 


Phe Government of Orissa have ordered 
ture of the two leaflets entitled 
akistan Dalal Hosiar-No. 1”, and “Bharat 
Shara Bhai O Bhaunimane Sabadhana” 
Hese contained matters which are likely 
Promote feeling of enmity and hatred 
een the Hindu and the Musilm commu- 


se term of the Sub-Committee consti 
i by the State Government to examine 
Mestion of removal of untouchability 
“flso the problems of educational and 
amc upliftment of the Scheduled 
Sn the State has been extended till 
fnd of December 1969. 


fp rding lo a notification issued by the 
M & Rural Welfare Department the 


PUBLICATIONS TO BE FOREFEITED 


According to a notification issued by the 
Siate’s Home Department, all copies of the 
aforesaid leaflets and other documents 
containing copies, reprints, translations or 
extracts of these leaflets, wherever found 
will be forfeited to Government. 


TERM OF SUB-COMMITTEE ON UNTOUCHABILITY EXTENDED 


Commitlee was to submit its report by the 
end of May 1969. But due to certain 
unavoidable circumstances it could not 
visit all the districts during this period to 
collect necessary materials for its report. 


The Sub-Committee was constituted in 


January, this year. 


87, 


Your need to save is greater than your need to spend 


The Post Office Savings Bank 


is there to serve you 


nu 
ith bon 
Open a Cumulative Time Deposit account and get lumpsum return w : 


You can save from Rs. 5/- to Rs. 500/- per month in 5 Year, 


10 Year or 15 year account 


sf 
Fs . F are 
Your savings, while Serving you also serve the country, Consult the n¢ 


Post Office for details 


Issued by 


The Director of Public Relations & Tourism 


Government of Orissa, Bhubaneswar 
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rious 


A 


View of Narendra Tank, Puri 


Raghunandan 


Library, Puri 
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‘SHE IS AHAPPY 


OE REP & KEE Space | 


Stor 


or Food and Agric Re 
nt, On June 25 5 1 
CCiVeEd at nied Pals a 
¥ Mest the airport by inist 


Ister 


for GC. D.. ‘Shri A. N. Deo and 
1 mw) RES 
\ 
41. Mini r Food i Agricullure inaugurated the Oris 
Shri i Union Minister for Food and) Agricu ture \ “ated the ris 
One dei ) Tonnage (Crop) Club for farmers at) Bhubaneswar ¢ 
State ow the Banner P 


25, 1969. 


nister addressing the seminar Shri RK. ON. Singh Deo, Chi 


ided over the 


Photo Shaws the Union M 


Minister pr 


ef Minister Shri RK. N. Singh Deo Was received by 
cials at the Bhubaneswar airport on his return from abroad on 


Ministers, M.1.. As. and 


June 24, 1969 


he , ) NEWS IN PICTURES 


Chief Minister Shri R. N. Singh Deo addressing ress 
Conference Tall on return from his oreign Aa a ne 24, 1960. 
Secretary Shri 2, B. Rath, LA S.is seated to his left 


Conference at the 


al 
apart? 
yor? 


